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ABSTRACT: This research paper on Sabda Pramdna in Saiva Siddhianta deals with the stand taken
by Saiva Siddhdnta in determining the place of Scriptural Evidence in Indian Philosophy as an
error free means of Knowing. The Veda gives great importance to Sabda Pramdna. Excepting the
Anti - Vedic (Awmidika) Darsanas — Lokdyata, Buddhism, Jainism - all other philosophical systems
(darsanas) accept the suzerainty (overlordship) of the Veda. As these follow the Veda they are
called, Vaidic darsanas. Saiva Siddhanta too, follow the footpath of the Veda, it is named ‘Suddha

Aduaita Saiva Siddhdnta’. Anyhow, it accepts the Agama as stronger to the Veda. Veda is for those
who query about this world - its wherefore and why - After receiving enlightenment on getting
answers to these questions, it becomes the soul as the recipient of Saktj and is ‘impressed’ by

it. But many Vaidic darsanas do not admit Agama as authentic verbal testimony. Some of these
darsanas do not accept Veda as created/delivered by God but eternal. Sivajiidna Siddhiyar and

other Siddhdntic works accept both Veda and Agama as Pramanas and present rejoinders to the

statements of Mimamsakas. Sivagrayogi and Sivajiidna Munivar and such later commentators are
in the forefront of refuting them. Linguistically - based arguments are put forward for proving
their stand. What the Sastras present in compact argument form, these commentators elaborate at
length. This method is also questioned here by the present writer. The recent researchers on Saiva
point of view of Sabda Pramdna, the acceptability of the arguments are not questioned by valid

review. This article, critically views the statement that Agama is at per with Veda as the Scriptural
means of Knowing and also try to clarify whether the Saiva view of the stand that Veda is non -
eternal is a valid argument.
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Introduction

Of the numerous Indian Philosophic systems, Saiva Siddhanta has a special
importance. It is the essence of the Vedas - Eheir peaks known as Upanishads,
combined with the wisdom of the Saiva Agamas. The word Saiva Siddhinta
consists of two parts — Saiva, an adjective, meaning ‘related to God Siva’ and
‘Siddhanta’, connected with Sidh — realized, fulfilled.

The eternal advaitic relationship indicated between ‘Pasu’ (soul), ‘Pathi’
(God=Siva) and the triple ‘Malas’ (impurities) — Anava, Karma and Mayd should
be realized. This is the summum bonum of life on earth not contradicting the
Vedas and Agamas.

The Indian schools of thought did not arise because of the “Love of Wisdom.”
Their final aim is realizing Truth. Saiva Siddhanta is not an exception to this rule.
Thiruvalluvar calls it Knowledge of the Truth.
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1 “ro1Qunaseir T$SeTenLos Sruflenib & IQUImeT

QuuitQurmer sresrugey” (Thirukkural 5 : 355)

(“To those who severance seek from being’s varied strife,

flesh is burthen sore, what then other bonds of life”

2 «giyfesir® Quowis@Qunaer ses_mi™ (Thirukkural 5 : 356)

(“Having learnt the Truth (Sat) and realized in their inner eye”)

3 “srQumpeir wry wiry awmdds GaL Lieyd SCIQLIT@meT

QuuitQunaer snemrugiey”  (Thirukkural 3 : 423)

(“Though learning none hath he, yet let him/her always, in weakness this

shall prove a staff and stay.”

“Knowledge of the True” means: the causes of birth and the knowledge of
release are realized without doubt and devoid of misunderstood doubts.
Upadesa should be had from the mouth of a guru, with Experience of Truth.

Indian Philosophy embodies ten means of Knowledge for realizing the
Truth. Saiva Siddhanta compact them into three Instruments of Knowledge,
namely, Pratyaksha (Perception), Anumdina (Inference) and Agama or Sabda
(Verbal testimony). The followers of Nydyasastra (Naiydyikas) define Pramana
as that which is the means of right (true) knowledge. It is called Prama. Saiva
Siddhantins reduce even the three to a final one — namely, Atma chit — sakti
(the soul’s intelligence energy). It is free from errors and doubts. Pramdna is
translated into ‘Alavai’. The ordinary man utilizes different units to measure
solids, liquids etc. The parallel units in contemporary life are Kilogram, ton,
metre, Kilometre etc.. What we consider true objects observed in our daily life
are measured thus. Similarly the Pramanas used by logicians are tabulated by

philosophers.

Sabda Pramana is superior to Pratyaksha and Anumana in supplying true or
error less knowledge. The knowledge we obtained through perception and
inference, can be definitely ascertained with Sabda (Scriptural). Having obtained
knowledge of this world by perception and inference, we test them by Scriptural
Knowledge that is superior to them.

This Sabda Pramdna, undermines the special nature of the first two and help
the soul to realize the Scriptural truths. This becomes possible because of the
True nature of the Vedas. Sabda Pramdna is acceptable to many of the Indian
Philosophies. But what should be included in this Pramana is a matter of
difference? Doubts arise among schools. This Pramana discusses the problems
such as: Is Veda eternal? Or is it also ephemeral? Is Agama equal to Veda as an
actual Pramana? Or is it of a different plane of Truth. Strong differences are
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observed among the followers of Vedanta philosophy, especially the Sankarites
accept only Veda as eternal and true. /igamas, Saiva, Sakta, Vaishna — Are given
only a secondary place as smrithis. Vira Saivam holds Sivagamas as superior to
the Veda. So it is considered Avaitika (Anti-Vedic) by the Agama — followers. Saiva
Siddhanta accepts both Veda and Agama as equal Sabda Pramdnas. This research
covers the Sabda Pramadna in all its aspects and leads the reader to the view of the
Saiva Siddhantins and helps them to arrive at their own conclusion.

Materials and Methods
This research paper has utilized primary printed sources such as

1. Paushkara Agama Bashyam (Ambalavana Navalar of Sithankerny, Jaffna), 1925,
Chidambaram,

2. Sivajiidna Siddhiydr — Sivigra Yogi’s commentary

3. The same text with the commentary of Jiidnaprakasa Tambiran, edited by
M.Amarasinga Pulavar of Vannarpannai, Madras Ripon Press, 1889

4. Sivagra Yogi’s Saiva Paribashd, Sivajiidna Munivar’s Sivajiidna Padiam,
Kazhakam edition, 1926

The secondary printed sources are:

1. Dr.V.Ponnaiya, Saiva Siddhanta Theory of Knowledge, Annamalai University,
1952.

2. Dr.V.A.Devasendpati, Saiva Siddhanta as expounded by Sivajidna Siddhiyar
and its six commentaries, Madras, 1960.

3. Saiva Prakdsam of Sankara Panditar of Neervely, Kazhakam, 1926 (2" edition
Tiruvavaduturai Adheenamn, 2010)

This paper followed the descriptive method and Parva Mimamsa, Nyaya,
Sankara Vedhanta and other systems are touched following comparative and
analytical methods.

The hypothesis is that Veda and Agama are the supreme Pramadnas; besides
the Tamil works on Veddgama tradition, namely, the twelve Tirumurais are also
included apart from the fourteen Siddhdnta Sastras. Tattva Prakasam and other
middle — Indian sources are occasionally quoted.

Veddgama may be non-existent in Karya form — not used by a major part of
society in practice, they exist in Kdrana form often read, studied and quoted by
traditional scholars and academics.
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Now, there is a group of moderns who speak of Veda as authoritative, while
another minor group defend the place of Agama is more valuable miila texts.
There is a rising school of thought in the Jaffna academic circles which probe into
the validity of both Veda and Agama and place them in prosper perspective with
supportive evidence from classics and personal spiritual (direct) experience.
That is also occasionally dealt with as an introduction to future researchers.

Discussion
Sabda Pramana

The word ‘Sabda’, according to MacDonnell’s dictionary has: “sound, voice,
tone, note, word. Verbal authority as Pramana or source of knowledge. Others
include: letter, word, sentence and commentary. Scholars like S.C.Vidyabushan
and Keith call ‘Sabda’ - ‘speech’. Battacharya translates it ‘word’. (Krishnarajah
1995:36) Sabda Pramana has different words in Tamil Saiva works: Agama
Pramanam, Urai Alavai, Vaymai Chanru, Apta Vikkiyam: Generally, in Indian
philosophy, Sabda Pramanais the standard word used by academic philosophers.
In Saiva Siddhanta, particularly, “Sivajiidna Siddhiyar” used Agama Pramanam’
as a standard term. (Thiruvilangam 2010, 37) Aksha Pada defines it as “Apta
Upadesam Sabdah”. (Nandala Sinha 1990, 5) Tamil Tarka Sangraham defines
Sabdam as the word of the Aptan (truth - realizer), which is free from errors.
(Swami Virpakshananda 1980) Thdyumanavar uses this word in his Tenth
Decade. “The great word of the Aptas that without him not even an atom will
move” .2 (Thayumanavar Swamikal Padal: No Year)

Appar Swamikal also uses the phrase ‘Aptar moli’. Gangesa defines Sabda as that
word which arises from the true meaning is Sabda Pramana. Upavarsha defined
it as the Sdstra — the Veda sabda which reveals the knowledge of the Truth of
Truths. These truths are not connected with the inferior knowledge we gather
through our sense — perception. This is superior knowledge arising from the
knowledge attained by Sabda Pramana. In Saiva Siddhanta too, Agama Pramdna is
defined as the instrument of the feeling of the meaning of the word as activated
by Chit-Sakti to create in the soul’s mental reflection. (Sangara Pandithar 1925 :

33)

The Qualification of an Aptan

As Sabda Pramana is the word of the realized soul we must de-ﬁne who
an Aptan is. What are his qualities? What are revealed throli.gﬁ%\ h%s words?
Vitsydyana, the commentator on Nydya Siitra, tabulates the qualifications of an

Aptah (Krishnarajah 1995, 36):
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1 He should have attained direct/first-hand knowledge, acceptable to such
persons

2 He should have straight forward aim in gathering knowledge
3 He should have the ability to transfer his views to others

Sivagrayogi defines an Aptah; “ He, who does not misunderstand the meaning
due to delusion and thus convey its meaning erroneously, who perceives the
true meaning according to Sabda Artha is an dptah. Hence, he who is eternally
free from Malas, eternally exuberant in Anand (Joy), all Knowing, all Doing
(Sarva Karthd) that Siva is Parama Aptah (Supreme Aptah). As his words are the
Veda — Agama, they are Apta Pramdnam - Supreme Pramdna. (Suryanarayana
Sastri 1982, 43)

A person, who is a specialist in a particular field, can be called an Aptah, his
words are also Aptah Vakyam. His knowledge should be Supreme. He should be
straight - forward in his statements — never crooked; He expresses himself with
Special Knowledge. He is an Aptah according to Vitsyiyana. (Nandala Sinha
1990, 5). Annambhatta mentions an Aptah as a speaker of the truth. Aptas may
be many but Siva alone is the Supreme Aptah, is the standpoint of the Siddhantin.
(Swami Virupakshananda 1980, 17).

Sankara Pandithar of Neervely defines Adi Sruti — the ancient Veda (Sruti-
that which is heard) as the word of his eternal Pure Being; that Being is all
Knowledge (sarvajiidna) all-actor (Sarva Kartha). Bestower of Grace on all beings
(Sarvanugrahin), the only Perfect Being free from the triple inner defects —
Passion, Anger and Delusion. He is never one - sided, He is Isvara (The Lord).
He is The Most Meaningful (Parama+ arthali). What he presented as The Highest
Truth — The Sum Total of Words — that is the adi Sruti what have been collected
as Sruti. (Sangara Pandithar 1925, 43).

Veda — Agama Pramana

We use the words Sruti, Veda, Agnma, Amnﬁya to denote the Scriptures. Sruti
means ‘that which is heard’. Itis the only instrument to hear the highest meaning
(word) heard from Isvara (Lord). ‘Veda’ means Knowing (not as mere word, but
know with the inner faculties). It is the instrument of the highest knowledge.
/igmna is Knowing perfectly — totally. Amnaya means that traditional text,
inherited from the most Ancient Guru.

What are included in the Sabda Pramdna? The adherents of Sankara and
Mandana Misra, i.e. the followers of Uttara and Purva Mimamsdis, hold that only
Veda are meant by the phrase Sabda Pramana. But Saiva Siddhantins hold Veda and
Agama at par as Sruti. To them Agama, too, belongs to Adi Sruti.
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Sankara Panditar in his classic “Saiva Prakisanam” (Chapter on ‘Saiva Sruti
Niripanam): “Siva, the Anadhi Bhagavan (the Eternal Lord) gracefully bestowed
on the Souls, the most Ancient Sruti during the First Creation (Pratama Maha
Srishti) the Veda. It has two divisions — veda and dgama due to the General
(Samanya) and special nature of their contents.”3(Sangara Pandithar 1925, 71)
Siddhiydr (verse, 19) defines Agama as ‘the Scripture (‘Nool’) presented by The
Eternal and Spotless (Lord). Sivdgrayogi and Sivajiidna Munivar include both Veda
and Agama alike as Srutis. Sivajiidna Munivar (2008, 21) quotes a sentence from
Srikanda Bdashyam to justify his statement that “there is no difference between
Veda and Agama.” Both have the same authority for a Saivate. 1* Veda is general
in the sense that those who consider their body is of some importance, they
must adhere to Vedic injunctions regarding varna (caste) and Asrama (station of
life). Agama is related to those who are anxious for the release of the Atmd.

They have already realized that both good and evil deeds are like gold
and iron fetters and the Grace of Sivn Sakti has pervaded them. Actually, these
two, Veda and Agama, are the scriptures. All other words (Nool) are named the
secondary (‘showing the way’) and tertiary (allied works). The Veda is like the
Sutra which includes several meanings. The Agama is like Bishya (Commentary).
The Veda commands you to worship all deities for mundane benefits; hence it is
general in nature. But the Agama, ordains you to worship Siva, the Lord of the
Devas for release (mukti).

Sivagrayogi elucidates the Siddhiydr (verse 267) thus: The phrase “Veda for
the worldly” means those who follow the Vedic injunctions for the performance
of yajiia (rites) with the aim of enjoyment of this ephemeral world. They are
not interested in the query of Brahman (Brahma Vichira). They are enveloped
in darkness. The phrase ‘Sivigama is for the Saktinipitas’ means it is meant for
those who have mild attachment to the world, received the Siva dikshas. They
have an understanding of Siva Dharma, the triple knowledge of Pathi, Pasu and
Pasa, practice jiidna (studying Saiva Sastras), Dydana (Yogic Meditation) and try to
be in Samathi for mental poise. The epithet “the blameless sense of Vedanta” is
purposefully placed here to denote the sense that is not contrary to Siddhanta.'
(Thiruvilangam 2010, 423).

Here following our commentator, Thiruvilankam quotes Thirumiilar, the
grand author of the Tamil Agama, i.e. Tirumantram:

“The Veda and the Agama are the only scriptures;
One is general and the other, special” (Tirumantram, 2397)
Both are the words of the Lord. For the searchers who think they are two
ends,
Both are not different; they are non - different.
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The refutations of those who question Agama’ place in Sabdha Pramdna

The Mimamsakas consider that the Vedas alone are (Pramdna) standard
works; not Agamas. Sivagrayogi and Sivajiidna Munivar question their stand. The
Mimamsakas state: Veda is revealed by One Supreme (Brahman). Itis undying. The
Smriti passages that proclaim the eternality of the Veda have not mentioned its
Author. Veda’s authenticity is not questioned by the elite or the noble. Therefore
they are blameless Pramadna.

Those who do not accept the Agamas as supreme scriptures put forth the
following objections.

1. Agamas are composed by certain authors; therefore they are not—everlasting
2. Agamas have certain errors; or they are not free from errors.

3. Works like Mahdbhdrata that depict the highest goals of life prove their
teachings, quoting the Vedas. They never quote the Agamas.

4. There are controversial statements in the Agamas.

5. Puranas do not approve certain Agamas or Tantras; hence they are not
eternal.

Examples such as King Chitrasena followed the Pasupata Tantra and fell into
hell. Siitha Sambhita states that the curse of Gautama as the cause of following the
way of the Tantra.

The Vaidikas discover the cause of some brahnmins who follow the Tantra
marga — they had lost the right and capacity to perform Vedic rites because
of their fall. For their economic benefit the tantric works were written. The
imaginative story further goes:

Parvati devi and Parameswara created Moha Sastra in the form of Sakta tantras
and Sivagamas. The Saivas do not accept the Mimamsaka conclusion that the
Eternal Veda is without an author. Letters (Varna) appear to our ears when uttered
and disappear soon. Therefore words formed by letters and sentences formed
by words have a beginning and an end. The Vedic works are non - eternal.
Siva revealed the universe in the dual form of word (Sol) and object (Porul)
for the elevation of the souls from ignorance to divine light. In that sense, Veda
and Sivdgama are eternal scriptures. Sivajiidna Munivar (2008, 18) states, “From
Lokayata to Veda are revealed by Siva to suit the different grades of souls. Siitha
Samhita author’s statement is to be construed in this sense.

Regarding the statement that the Noble men did not embrace the Veda,
Munivar says, “If one wants to attain Swarga (the abode of Devas and ruled
by Indra) he should perform Vedic rites such as Jyothishtoma (Praise of Light)
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(a soma sacrifice). How it should be conducted is detailed in other srutis and
Kalpa Sutras. Thus, the Vedic injunction ‘Perform Siva Pl?ja: is not detailed there.
How to perform it are elaborated in Kamika and other Agamas. This is well -
explained in the “Chathurveda Tatparya Samgraha” of Haradatta Sivacharyar
(Sivajiidna Munivar, 18)

Above all, Sveda, Upamanyu, Agastya and other Rishis received Siva Diksha
and bestowed it on others. So certainly the Siva Agamas were embraced and
accepted by the Noble.

As the Viama Tantra and Pasupata Tantra speak of non — Vedic rites, they are not
Pramana texts.

Agamas are classified into two kinds:
1. Srauta dgamas (Agamas affiliated to the Veda (Sruti))
2. A-srauta agamas (Agamas contrary to Sruti)

Srauta agamas support the Sruti; while others are meant to delude some type
of souls, who are not evolved. These Vima, Pdsupata, Lakula and such.

The Veda and Agama as Srutis

After the final dissolution of the Universe at the end of a Kalpa (Brahma, the
Creator’s hundred years’ end) i.e. the end of Mahd Samhara, the creation begins
once again. Parama Sivam’s Power - Parasakti glances at Kudilai (Pranavam). Her
first intention of creation is expressed. Vedas and Agamas appear from Suddha
Maya in the form of Nada (Eternal sound) and again in the form of Bindu. Finally,
the “circle” appears. Parama Siva takes the form of Pancha Brahma Mantras (Five
Mantras namely - [sdna, Tatpurusha, Aghora, Vamadeva, Satyojata). Now He
assumes the two holy forms Sakala (Combined with Kald) and Nishkala (devoid
of Kala). Now his form is known as Sadd Siva (The Eternal Siva). In this form the
four faces Tatpurusha, Aghora, Vamadeva, Satyojata exhibit the four Vedas and the
Isdna exhumes the 28 Agamas.

The Veda is propagated, through Ananta Deva®(Dominic Goodall 2015 : xxviii),
to Brahma, the creator. Pranava and other ten higher deities, and the another
eight beginning with Maha Siitra. All these 28 Agamas are subdivided into Siva
Bheda and Rudra Bheda. All were collectively presented to Ananta, the first of the
eight Vidyesvaras. Ananta taught it to Sri Kanta Rudra the chief of 118 Rudras.6
(Sivajiidana Munivar, 113) He in turn, taught it to Nandi, who is directed to teach
it to Devas, Ganas and Sages (Munis). Many of our Agamas, declare the coming
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down of the Mantra truth in this manner.
The General and the Special

The truthfulness of the sentences soars high as they are uttered by men, or
gods. The words of Rishis cannot be undermined by the words of men because
the Rishis have broader and deeper vision of Truth. Similarly, the words of the
gods and goddesses are superior to those of rishis. The utterances of Bralma,
the creator is superior to those of other gods (devas, or even the King of devas
— Indra).Whereas Vishnu can over - ride the words of Brahma in this hierarchy
of seniority Siva and Sri Rudras stand supreme - Siva reveals the Eternal Word
of God. Sri Rudra gives expression to parts of it to Uma and Skanda according
to their need at a particular time. The Authority of Siva’s utterances to higher
divinities stand higher than those, to the rishis. All Sastras that are non — contrary
to Agamas are acceptable to the Saivas. Others that contradict the Agamas are not
valuable. Mahabharata states that Kamika and other Aganas were revealed to hear
by Mahesvara, whereas the 18 Purdnas were, told by Dwaipdyana Vyasa, the son of
Satyavathi and taught to Siita Puranika, who again taught it to Vaisampayana and
other rishis. So we value more the Agamas and hold their teachings superior to
Puranas.

All (divine) works (Nool) are evaluated into two classes “strong” (vanmai)
and “soft” (menmai). Hence the stronger works can contradict the weaker. This
depends on the listener’s capacity to understand levels of truth. For, example,
the Taitriya Upanishad states (to the beginner) that Anna maya gosha (The Body
formed by Food is Brahman - Truth). When the practitioner mediates on it and is
ready to go beyond it, he is taught that Prana (Breath) is the Sheath that makes
the Bralman. Thus the Seeker after Truth is led beyond the five sheaths step by
step.” (Eight Upanishad 1953). In the beginning gross sheaths are presented
as Brahman but the thinking man soon frees himself from it and seeks a nobler
truth satisfactory to his intellect. Finally, the subtlest quality is expressed as the
quality of Brahman. The gradation is to satisfy the intellectual capacity of the
listener. The Kowshitaki Upanishad a daitya is taught by Indra that he himself was
the Supreme Brahman. [A daitya is a son of diti, the second wife of Kasyapa and
not a demon as the translators show. Adityas are sons of Aditi, the first wife of
Kasyapa ]

Thus Veda and Siddhanta Saiva texts are the highest authority to the Southern
Tamil Saivas. As Veda and Agmna are non-different to the noble, they are treated
at two levels. The Veda is meant for the deserving (pakvins), who have the
intellectual capacity for superior Knowledge. Agama is given to be followed by
the ready capable among the four castes. The Siudra who is cleansed by following
ritualistic strict rules meant for the spiritually elevated will be ready to be
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blessed by Siva Sakti. During the yugas (Ages) when Vedic dharma (Ethics) was
regularly followed by all, caste had its distinct significance. But it deteriorated
as Kaliyuga — dawned and progressed. (as the Greeks would call the Iron Age).
This is pointed out by Umapathi Sivam, the commentator on Pauskara Agama.

Neelakanda’s Sivaduvita Saiva Bhashyam states clearly, “We find no difference
between Veda and Sivagama. As Siva is the author of both can be termed by the
same word, i.e. Veda = Sivagama .Both have the common authorship of Siva and
Siva alone. This is said in Sruti; Purina and Sivdgama. Pancha Brahma Mantras, the
terminology of the triple eternal “objects” of Pasu, Pathi and Pdsa, the smearing
of Vibhiiti in the forms of Uddiilanam and Thripundaram, wearing rudrdksha,
performing daily Siva Piija are all Sivadharmas — all these are stated in both Veda
and Sivigama.

Again, these dual works (Scriptures), refer to the Bhedda state (tightly held
by the malas as nets, and finally released —mukti state). The fettered state is not
eternal. Anawa is the only fetter since the beginning of the soul’s journey. Karma
and Maya came into the scene half — way. This intermediary state is temporary.
They last until the soul attains final Release. Hence, it is called a general state,
while Mukti is termed Real state. (Mani 2001 : 54) Pauskara, Mirgendra, Matanga
are agamas describing the fettered state of the Soul. Hence they are general.
Sarvajiidnottara speak of Mukti state; therefore the former should be given
secondary importance, whereas Sarvajiidnottara should be given top priority.
Another reason is Pauskara and other Agamas were taught to rishis, whereas
Sarvajnanottara was revealed to Skanda and Ganappati - the Sivakumaras. The
former are inferior to Sivakumaras in pakuvam (maturity). Those with superior
understanding will naturally be taught Sitkshmasubijects. As such, Sarvajfidnottara
should be given top priority over other above said Agamas.® (Sivajiidna Munivar
2008 : 9)

Another example given by Sivajiiina Munivar is: Truths enunciated by
Atharvasiki and other Upanishads, when compared to the teachings of the Agamas
is like sutra and bhashya (Text and Commentary).

He brings Sthula Arundhati Nyaya® to justify his comparison of Text and
Commentary.(Sivajiidna Munivar, 2008, 7) This is agreeable to Dr.V.Ponniah as
well. The recent developments in Western Philosophy, namely, hermeneutics
upholds this fallacy. P.Kailasapathi completely denies this: The original author
of the Siitra has attained a very high state in divine vision. The commentator
who tries to explain it to the charlatans (the common people) can never dream
of attaining that spiritual height. So he utters what he has learnt from texts
with the help of his petty understanding. He tries to impose his own thought
on the original Siutrakdra. That is what happened in the case of the Classical
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commentators — Sankara, Ramanuja and others. Sivajiidna Munivar’s exposition
of the Venba. “Akdra Ukaram” (Sivajiidna Bodham Siitra adhikaranal) also clearly
shows he was merely repeating what he learnt from texts. (Mani 2001, 60)

He classifies the Upanishads thus:
1. Kapadla and others are general
2. Chaddogya and others are general - special

3. Atharva Sikha, Atharvasiras, Svetdsvatara, Kaivalya and other Upanishads
reveal true Mukti — state- i.e. Practice (Sadhanai) and result (Payan). Hence
they are supreme

Sivajitdna Munivar upholds his gradation and definitely states that the last
list of Special Saiva Agamas should be held in top priority.

Sect of Agama Pramana

Saiva Pirakdsanam, the important work of Sankara Panditar of Neervely, divides
Veda into Karma and [iidna Khdandas. Again it is divided into Mantra and Pramanam.
They teach us Sthothiram (Prayers) and Sastram (Knowledge). Pramana is, again,
subdivided into Vidhi Vidam (Rules) and Artha Vadam. Vidhi explains how it has
two branches. Karma Vidhi and [iidna Vidhi. The former teaches persons who
don’t follow the path of knowledge. Niyama Vidhi praises the rules for “must”
(those that should be done). The rules of exemption specifically speak ill of the
undesirable activities, show examples of other peoples’ acts, point old events
that may be followed. Thus Vidhi (Rules) are emphasized.

Here too Agama is given priority above the Veda. Saiva Saints too, point out in
their Thevaram and Tiruviasakam hymns that the Veda and Agama is the creation
of God Siva. The 14 Meikanda Sastras also give priority to Veda and Agama. “He,
who manifests as Agama and makes the soul get near him.” The Vedas invoked
you as “Sire!”, you grew lofty, deep, broad and subtle. Knowledge of Veda is not
sufficient to know him. Agama is necessary!

Mahabhdrata Santi parvan, and Brahma Siitra of Vyasa contain Agamic thought.
Bhagavate and other researchers conclude the Veda and Agama are equally
ancient.

Sivajiidna Siddhiyar and Tattva Prakasam divide A~gamas into Tantra, Mantra
and Upadesa Kalds. Tattva Prakasam uses the terms Tantragamam, Mantragamam
and Upadesagamam. Generally, agamas divide the content into Charya, Kriya,
Yoga and Jfdna Padams. Sivagrayogi explains the connection between the type
divisions.
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Charya and Kriya, are included in the Tantra section. Yoga is explained in the
Mantra section. Upadesd comes under Jiiiina. The Vedic division of Karma, Updsand
and Jiidna Khandas are parallel to this Agamic Tantra, Mantra and Upadesi Kald.
Sivajiidna Munivar has similar explanation.

Tantra Kala is first introduced in verse 13 of Siddhiydr. “Yama, Nyama and
other limbs of the eight of old yoga burn the force of the malas, and the resulting
higher knowledge is Yoga Kadchi. (Thiruvilangam 2010, 38)

Mantra Kala

This is necessary for the yoga marga starting with mantra dyana. (Meditation
on the mantra) Those, starting worship from inner piijih shall first dedicate
their mind to God. Arulnandi Sivichdarya describes it as: “Mantras are the truths
that are used to control the Antahkaranams (Manas, Buddhi etc.) and worship
the deities.(Thiruvilangam 2010, 38) Mantras not mere sounds. They result in
control of mind and a climb to the heights of Truth.

The 25 Mahesvara bhedams- Sabapathi, Dukshindmurti, Lingotbhava are having
parallel Mantra forms along with Riipa form. Having mastered the mind -
Ahamkara, Buddhi etc. controlling them and not permitting them to wander
away from the self, and allowing them to rest in peace, the Sddaka practices
dhyana constantly.

Mantra has man = to think, as the root; tra is the suffix meaning = to protect.

So Mantra is explained as the protector of the Thinker, (or Meditator) by
Sivagrayogi. One, who meditates on God as a person with the form of a particular
Mantra is protected constantly by that deity, believes that he relates the Mantra
Bhaga of the Agama is the path to yoga form of worship.

In charya form of worship, the initiate (who received diksha or initiation) the
novice begins his yogic type of worship thus:

1. Mantra Nydsa: Touching those parts of body (Anga nydsa and Kara nydsa).

This trims the body ready for meditation by investing grace on the

angas.
2. Rishi: That sage, who “saw” (with his inner eye) that particular Vedic

Mantra is honoured with thanks.

3. Chandas: The prosody explaining that hymn Being one of the six
Vedingas, its knowledge is a “must” for understanding the Veda —mantra

4. Adi devatd: Each mantra has an adi devatd, presiding deity.
Beejakshara: The seed, origin, the letter that forms, the seed of that

mantra.
Sakti: The power or spiritual strength attained by the Sddhaka, who

meditates on that mantra.
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Upadésa Kala

Sivagrayogi gives the meaning of the word Upadésa thus: inform, shows the
direction, make you know. As such, the Upadésa Kala explains the Svariipa (Real
form) of Siva. He is far above birth and death. Soul is bound by the body. This
body is subject to birth and death. Of Pdsa (fetters), he distinguishes three Anava,
Karma and Maya — that form the special cause of birth and death.

Results and Findings -

Saiva Siddhdnta accepts Veda and Agama as chief Pramana. These scriptures
are not what we see in print. They were created /revealed by Sadasiva murti
in the time of primary creation, hence the name Veda Sabda for this Eternal
Knowledge. Mimamsakas call the Veda, Sabda Prainana, eternal. Their argument
is: the letters (akshara) that form the Vedas are non-destructible. Therefore the
Vedas are also non-destructible. The Saiva Siddhdnta scholars argue that the letters
are momentary. They exist in sound form at the moment of their utterance.
But physical sound that is comprehended by the ear is momentary. But as the
revelation of Saddsiva Muirti, were received by the sages (Rishis and Munis) whose
andhahkaranas are not like ours, due to their high purity and communicated to
pakvins (deserving pupils). Just as we have constructed gadgets that replay the
sounds recorded in them, the sacred rishis could convey their Vedic truths to
proper listeners. The Veddgamas eternally exist in their siikshma sound form. The
Kdrana form exists, though the Kdrya form may perish.

Sivajiidna Munivar’s gradation that teaching to those in high levels like
Sivakumaras, Devas, Rishis and men are capable of receiving Higher Knowledge
is also acceptable to scholars. Because, Anma Chit-sakti is the highest Pramana
for Siddhantins. The receipient’s understanding will depend on the strength of
the Moola Mala (Anava) that envelops him. For example, Devikalottaram confirms
that Charyd and Kiriya will have no effect (prayojanam) for those matured in Jridna.

Arulnandhi Sivacharya tabulated A~gama Pramana into three: 1.Tantra /igama,
2.Mantra Agama, 3.Upadesa Agama. The commentators combine the Karmna
Khanda, Upasand Khanda and Jidna Khanda with the above three classifications
and explain the overlapping nature of the two. But Saiva Pirakdsanam puts
forward Sruti as Karma and Jidna Khandas. Arulnandhi’s division seems to be
deep and meaningful.

Conclusion

In Indian philosophy, Sabdha Pramana holds an important place as a means
of knowledge, rather it is the chief instrument of knowledge. Most of the six
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systems of Indian philosophy embraa veda as Sabdha Pramana and exclude
Agama. But Saiva Siddhanta accepts Veda and Agama as combined Sruti Pramdna.
This is the param+artha, the supreme object. But considering their ‘weightiness’
or ‘highness’ of these agamas, some are classified as ‘special’ and off them,
‘Sarvajiidnottaram’ and ‘Devikalottaram’ are given the highest priority by the
commentators.

If there any contradictions in the Agamas, these are given weight in knowledge.

The classification and analysis of the Saiva Siddhantin with his Tantra, Mantra
and Upadesakalds seem to be unique.

End Notes

1.

2.

“ HBTFCw SjosveTTL Syfau BT s gmair” (Sivajidna Siddhiyar Subakkam 19)

SR B HFTYYD HdFuUng Teuh Quilu sy Cump geirm” (Thayumdanavar Swamikal
Padal 10.1)

The Jaffna man proudly remembers that this ‘farmer of Neervely’ spoke on Tarka (Logic)
for six hours, - nonstop in an assembly of great scholars at Pachaiyappan College - then
known as Pachchaiya’s High School in Madras. He spoke in pure Sanskrit. those were days
when Sanskrit and Tamil were treated equally, Aryo — Dravidian animosity had not cropped.
(Sangara Pandithar 43)

Cauppned engeupned asigy HIIGL [Hedmsi, Com o_amjb@md BHred Beupned Mfiha BHIcOME,
DBBHIO SPHTEH Uoevsi S HIL FIMIGL. DPNHIL CuIg: dseaud DmHd HMOL BIeOTD,
PHRUAD 2 &b 455 BuInjoHan, BapdbHwug Bai weapulda gIf Cuimst Gougiboib.
dupned Hap yisub: Hanawians dohsubsd @, (Thiruvilangam 267)

Lord Ananta Bhattaraka, or Anantesa is the vice — regent of Siva, who initiates a period of
cosmic emanation (Sruti). Ananta, with his powers irradiate Mdyd and so cause it to birth to
bodies, faculties, etc. Dominic Goodall., The (Pardkhya Tantra xxviii)

The ten Rudras posted in the ten directions are positioned thus: Surapd-East, Rudra Valni
-South East, Samyama-South, Mdrana-South West, Abjala-West, Sighrala-North West,
Saumyada-North, Pinga-North East. Sambhu - Up. above. Andala-Below (Parahya Tantra 313)

Annadvai prajaha prajayante (Taitiriya Upanishad (dvitiya:anuvakah) The Taitiriya Upanishad
(Chap. 2) “ All sorts of races of creatures that have their refuge upon earth, are begotten
from food ...very they who worship the Eternal as food, attain the mastery of food. There
is a second and inner self which is other than this. It is made of the vital stuff called Prana
(Vital Breath) those who worship it as Brahman. Then they are taught that Mano Maya Kosha
is Brahman. They realize it after deeper mediation. Again Vijiidna Maya Kosha (knowledge),
the sheath of Atma (soul) is presented as Brahman. Then comes the presentation of Ananda.
Bliss as Brahman. It is regrettable that modern science is translated as Vijiidnam in Tamil, quite
contrary to the word’s traditional meaning,. [Vi+jildnam = Higher Knowledges; Pra + jiidnam =
Knowledge] (Eight Upanishad, 1953)
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8. Recent Western researchers feel that Pauskara Agama Vrithi - Commentary is not the work
of Umapathi Sivam, the author of Siddhanta Sastras. They present cogent arguments that, it

and Sarvajiidnottara are not very old dgamas. (Sivajiiana Munivar 9).

9.  Sthula Arundhati Nyaya is a common example frequently put forward by Saiva Writers. In the
Akasa above (heaven) on the Northern hemisphere are the seven stars (Sapta Rishi Mandala) in
the form of Question Mark, the first two stars may be connected to the pole star by a straight

line. The fifth star is Vasishta and his spouse Arundhati is faint by Vasishta. This Nyaya tells us
how a gross object can be shown first and the indistinct one later — with the aid of the former.

(Sivajiidna Munivar 7).
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