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INTRODUCTION

The University of Jaffna, in collaboration
with the Parameshwara Trust, conducts the Sir
Ponnampalam Ramanathan Memorial Lecture.
The theme usually centres round subjects related
to tradition, religion, technology, society and
human values.

This year the lecture is being delivered by
Dr. S. K. Shanmukha Nathan, Head, Department
of Economics, University of Jaffna. His area
of specialisation includes Economics, Political
Science and International Politics.

His lecture is on Values in Politics and
takes  Thirukkural as its central point of
reference. It is a fitting tribute to the Memory
of the great statesman, administrator, philanthro-
pist and philosopher.

University of Jaffna,
Thirunelvely, Jaffna. Professor A. Thurairajah,
1992-09-08. Vice-Chancellor






Dear President Hon. Vice - Chancellor,

The Dean, Faculty of Arts,

Members of the Ramanathan Memorial Trust,

Members of the academic community, University of Jaffna,
Students, Friends, Ladies and Gentlemen,

I consider it a supreme honour to have been invited to deliver

SIR PONNAMPALAM RAMANATHAMN MEMORIAL
LECTURE 1992.

Sir Ponnampalam Ramanathan was pre — eminently an idealist
but he never lost sight of practicality and realism. The cast of
his mind and outlook was that of a man of action.

For half a century and more, Ramanathan was the Principal
actor and motive force on the national scene. Whether as states-
man or administrator, whether as a philanthropist or as a
philosopher he was the forcus of attention and alfection.

The present lecture is designed to commemorate that great
man, the illustrious figure of Tamil Eelam who second to none
in proclaiming the lofty ideals in Tamil Culture. As a political
leader and statesman Sir Ponnampalam Ramanathan represented
the Ceylon Tamils, at various national and international forums.

Introducing Ramanathan to the American audience Myron
Fhelps, a New York lawyer and an eminent Indologist said, ‘*he
is by far the most spiritually illuminating teacher 1 have ever
known!’. Everywhere in America he was addressed as ‘‘Brahma
jnani’’ or the knower of God.?

This evening I propose to diseuss a topic which was very
near to his neart: he reflected these ideas in the course of his
learned speeches in the Ceylon Legislative Assembly as well as
in many platforms he bad addressed in Sri Lanka and abroad,
««Ramanathan’s fame and name travelled far beyond the confines
of this little Island. England placed him in the front rank of
imperial statesman of the day. India acclaimed him the most
authoritative exponent of the Saiva Siddhanta Philesophy’’.2
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The theme of the lecture today is:— “*VALUES IN POLITICS*
- Thirukkural a case study -

CeueT@hau UGS S5 ITrAwe fwpdlwriger’’

Sir Ramanathan was specially invited by the Tamil Scholars

in Madras, which included such illustrious names like Dr. U. V.
Suwaminatha Aiyer, Marai Malai Adigal and V. V. Srinivasa
lyangar to inaugurate the Thiruvalluvar Maha Sabai. He accepted
the invitation and travelled to Madras and delivered the Presi-
dential Address. He told his audiance that he had the chance
of reciting the Kural verses from his childhood. He loved the
beauty of the diction of these two - line verses which contained
inestimable ideas. Ramanathan declared that the <<Thirukural holds
within its pages the panacea for the multitude of ills that have
afflicted humanity and that it is man's best recipe for the
making of a new world”. Ramanathan also published a commen-
tary on the first four chapters of Kural and called it ‘‘Payiram”
(umudg b)

AUIT WpFHHTH K6 M BT ulen/ih

uruy Weewg wusu weTGm (5 GTe)

What are Values?

Value is a term commonly used in economics, religion and
social relationships. [n economics, value and price go together.
Value refers to exchange ratios among economic goods and services.
There was a classical school which proposed the labour theory
of value which remained in vogue untl Karl Marx modified it
to suit his ideology.

In social relationships values refer to the ends of life, the
purpose of life etc. Philosophical theory of value is closely related
to ecthics and to a great extent both ethics and values co - exist.
So also morai values which are based on the mores or accepted
practices of communities.

In his monumental work ‘General theory of value’® Ralph
B. Perry defines value in the generic sense °° any object of any
interest’’. Objects become valuable only when somebody takes
interest in them. But Perry concludes that objective value study
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does not involve a <‘‘vicious relativism*’. Valuations do not depend
on feeling and opinion; they are of permanent intcrest.3 Values
are Universal in application.

When we come to politics, we learn that values are authori-
tatively enforced. Of course this is a negation of freedom and
therefore, inconsistent with the lofty ideals of freedom we preach.
According to Professor David Easton, *Politics is the study of
authoritative allocation of values for the society.4 In Hegel’s
theoretical construct the state was glorified. Nothing short of
the state is the actualization of freedom. From Hegelaian dialectics
came Marxian interpretation of history. So the value system also
undergoes fundamental changes from Individualism to Socialism,

Values of Thirukkural

Politics as you know is an ancient discipline, as old as the
city - states of ancient Greece. And politics is also a natural
activity; as natural as the family. Family is inescapable for a
normal man. So also political activity is quite natural and com-
puisory; man is born as a member of a state and coatinues to
live in it performing the roles of a citizen. As a citizen he has
rights as well as obligations. So the state as a natural institu-
tion existed not only in ancient Greece but also in all parts of
the world.5 A well developed state system governments and laws,
political philosophy, and ideas of power existed in Greece,
Rome, India. China and in many parts of the world. We find
Plato speaking about Justice, Aristotle about forms of govern-
ment Cicero and Polybious on international law and empire systems.
Kautilya discussing political domination and Thiruvalluvar empha-
sising virtue and character in both the ruler and the ruled. He
declares in many places virtue and truth as highest values in
domestic and social life.

Thiruvalluvar was concerned with the building of a model,
a model of sosial living. In this structural model, virtue er
< mib is the foundation-

“ gmssTer UBNGCS @)edritd '’ 616 iLbd

« opeleys Gerueph mEub Sper s BHSD b sOuTsr
(754)
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Valluvar fixed ¢ fair means'’ for acquairing wealth as weil as
pleasure.

Politics is a natural phenomenon, but at the same time
it involves power. Harold Lasswell, a modern thinker defined thus:

<¢Political Science is an emphrical discipline: the study of
the shaping and sharing of power’. He further said that
a political act is performed in power perspectives’’6

So power had been a permanent issue in politics. Plato
understood its importance but tried to devalue 1t in his scheme
of his ideal politics. Whereas Kautilya and Machiawelli enthroned
power in their scheme of pragmatic politics, thus values suffered
a set - back in them. In the dealings with the king, power and
power zlone mattered. The title ‘‘Arthasastra’’ yields a mean-
ing therefore, aggrandisement of the state power, through economic
and political means, he was called Chanakya; Thiruvalluvar seems
to have propagated a secular approach to problems of man and
society.

Thirukkural keeps the moral order and love as the basic
values. Kural is a 3 dimensional treatise on Dharma, Artha and
Karma meaning oymi Qum@sr @erun. It is therefore, known
as “Muppal’’ (apiiumsv) Here Aram is a body of moral prin-
ciples which is also a central thread which permeates all the
three aspects of life These moral principles are based on the
traditional qualities of Tamil social life; Therefore Valluvar speaks
of morals as if common to the ordinary citizen as well as to
the king. Hence status may vary: social position may change —
yet the values remain same throughout. Can we say, therefore,
that Kural is democratic in form, content and appeal? Dr. M.
Varadarajan expresses this view in his famous kook, ‘‘&Smaessiren
Wit QNG euTipiena adergs’ Kurals® concepts are applicable
both to Kingship (upig. -9) as well as Democracy (@ugwm’®)

Thirukkural Didaetic Poetry ®mammsit BHE ssims

The Thirukkural has been acclaimed as a world classic and
its author, Thiruvalluvar, as a bard of Universal Man.
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The Thirukkural has a three fold treatment of life as Virtue
Wealth and enjoyment. Dr. Varatharajan calis it a Three —
dimensional models of living. Valluvar declares that those who
live up to these models will be counted among the Gods:

GVQUIWI & FIST QUIT LPRUT I QUIT LPLIRIGHT (T 53)] 6 DUfLD

Q@ 516y & FHGT Meudi S LB  (50)

As for the Tamil literary tradition, the treatment of life
in terms of its inner and outer phases ysw, 1ym b is well known
Aham deals with love and family life, Puram with the external
life, that is life outside the home orbit. Puram could refer to
the environment which includes the economic activity, :ocial and
political. Politics of course include the war and peace efforts of
the community.

Both the inner and outer aspects of life may be taken to
deal with two stages of spiritual evolution. In the first stage
the inner and the outer aspects of life stands for human love
and external warfare. In the second stags they stand for consum-
mation of human love in divine love as a result of the conquest
of the self. The early discovery of this ethics of life and social
living is very impressive in the Tamil Culture.

Albert Schweitzer said:

«With sure strokes the KURAL draws the ideal of simple
ethical humanity. On the most varied questions concerning the
conduct of man to himsclf and to the world its utterances are
characterised by nobility and good sense. There hardly exists in
the literature of the world a collection of maxims in which we
find such lofty wisdom*’.9

A suyvey of the didaetic poetry in ancient world literature
bears testimony to this statement.10 Following Hormer’s Iliad
and Odyssey we come across Hesoid who wrote ¢“Works and Days*’
( Guanowujtb  prars@sd )11 and  Ariotophanes ¢ The Frogs *’
(seuenerser) both were considered famous didactic poetry. These
were songs in praise of agriculcurists and farmers. Hesiod speaks
of a God who protects law and justice. The famous law giver
of ancient Greece Solon also gives his instructions for good life
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in verse. Then we come across the Latin classics written by
Virgil.12 It was also a book on Agriculture, known as “Georgics’®
Virgil declared that farming is the back bone of the national
economy in Rome. It was wrong to have neglected it in the
imperialistic Rome. We find a similar attitude in Thiruvalluvar:

FLPGST MILD T ILIGT T & 2.VHLD I BHGT 6
opsHb 2pCa s (Goer 1031)

Virgil, this great post said that death is nothing but deep
sleep. Don’t you find an echo in Valluvar in the Kural.

o mmGauH GuUTb FTHSTH

After Virgil a book on astronomy eurerafusy - Astronomica
by Menillus became popular among the Romans: This was also
a didaetic poetry. Menillus pointed out of an unknown godly
power which establishes and operates the Universe.

Thus didaetic poetry as well as didaetic literature in ancient
Greece and Rome performed the task of enforcing good beha-
viour among the people In this long line of great authors must
also be mentioned the Chinese thinker Confucius: In direct
traasliteration - K’ung Fu Tze. We understand him as the great
thinker and philosopher, whose works are classified in the
foliowing headings.13

Aphorisms — wps QumiflssT
The Great Learning — Apuy DGs &vad
The Golden Mean — BpOuhs Carlum®

Confucius once said, ¢“Our elders were reluctant to tell all
what to they felt, because others may ask ‘could you live it’?
We have a similar opinion expressed in Kural:

QrTogysh stauisi@bd  eraflu 9 MwaumDd

Qamaslw ouswenrd OFuisy (@mer 664)

Confucious was known for his ‘middle of the road’ policy,
that is ‘<the doctrine of the golden mean®’.
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THIRUVALLUVAR AND KAUTILYA

Under the synthetic approach to the study of ancient political
thought and institutions in Indis, Kautilya dominates the scene.
A long line of philosophic theorists begining with Manu / Usanas,
Brihaspathi, Kautilya Viyasa are analysed by Indian and Western
writers. But very few like Meckance Brown (in his book Indian
Political Thought) have recognized the contribution made by South
Indian thinkers. One such belief was voiced by Vaiyapuripillai
by saying that Kautilya belonged to the South and from South he
went to the North, studied the Dharmasasiras and Arthasastras
then prevalent in North India. Kautilya himself mentions in his
book ¢‘that this is a compendium of all the Arthasastras which
in view of acquisition and mamtenance of the earth, have
been composed by ancient teachers’’. (B. A. Salutore)

However, there are fundamental differences between Thiru-
valluvar and Kautilya in the approach to polity and political
views. Kautilya based his ¢*Arthasastra’’ on the original <‘Dharma-
nithi”” or Dandaniti which were parts of Dharmasastras. Professor
P. V. Kane’s view is representatve of the many thinkers on this
subject. Dr. Kane said, ¢*Rajadarma 1s a very important subject
of the Dharmasastras, and that the Arthasastra which is princi-
pally connected with rights, priviledges and responsibilities of the
ruler, is therefore. a part of Dharmasastra’:4 But there are
others like Dr. Narenthranath Law and Professor Rungaswami
Ayangar who maintained that Dandaniti was not born out of
Dharmasastra, but was evolved on independent lines.15

Thiruvalluvar, on the other hand belonged to a different
tradition and cultural background. First he had the Sangam
epoch which produced the immortal literature called <amTenn m
and ymmreprm Tholkappiam should have been very cloe tos bim.
Thiruvalluvar must have been exposed to Buddhist and Jana
idcologies. It would not be inappropriate if I say that he could
have been acquainted with the Greek  Political thought, as he
lived at a time when flourishing trade was on between Thamilagam
and Yavapam (Greece).



Thiruvalluvar was Preoccupied with a stable social order
based on economic welfare and a good government. He once
and for all rejected the laws inherent in Varnashrama Dharma
and the principles of Dandaniti. We can safely conclude that
Valluvar was the most secular and pragmatic. He also did not
accept politics based on power and brute force. His was a polity
based on human values. Whenever and wherever possible, whether
in Porutpal Arathupal or Kamathupal. Valluvar’s emphasis was
on the righteous conduct and human values. The relevance of
Thiruvalluvar for the modern age is that according to the Soviet
researcher Pyatigorsky: ‘‘Valluvar neither prophesied nor spoke
in hints and riddles but spoke with full conviction of the truth,
both as an artist and thinker”.16

Polity of Thiravalluvar

The uniqgueness of Thiruvalluvar is that his polity is universal
and does not refer to any particular state or kingdem. His ideas
are based on a sense of values which are again universal and
are not circumscribed by the conventions of a static society.
Thiruvalluvar’s eoncern is with an ideal state in the modern
sense. In this respect his writings could be compaired to the
views of an ideal state of Plato. But Plato had been criticised
as an utopian idealist as his views cannot be applied to lLiving
sccieties; where-as Thiruvalluvar has been acclaimed 2 Realist
with a universal outlook, this was one of the fundamental traits
of classical Tamil writing. He came in traditional background
which proclaimed the ideal,

““wrgp exmBGr wram Gaefd *’

It is t.ue that Thiruvalluvar had the traditional concept
of a Ruler - Kingdom in his mind while writicg on political
principles But he does not refer to any particular King or ruler
of his time, as we find in Kautilya or Machiavelli. Kautilya
had the Chandragupta Maurya as the ideal king, whild Machia-
velli wrote with the Ruler of Medici in minq. That was wh)f
Thiruvalluvar did not atiempt to institutionalize any system of
political autbority. But he speaks about the power f‘”d A eRSCh
of a king, places great importance OT the role of ministers,
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ambassadors and cven on spies. It is very interesting to find
such perennial truths expressed not by way of aphorisims but in
a simple language.

Soviet Indologist and one who translated Thirukkural to
Russian, Alexander Pyatigorsky said.

‘¢ [t is an integral, homogenous work of art, the author of
which addresses neither king nor subject but men. He does
not address as a law - giver or prophet but as a well -
wisher and teacher’’.

< The Kural of Thiruvalluvar is rightly considered as Chef-
de - ocuvre of both Indian and world literature. It is basi-
cally for the lofty humane ideas contained in it which are
equally precious to the people all over the world, of all
periods aad countries’’.

CONSTITUENTS OF THE POLITY IN TIRUKKURAL

Thiruvalluvar’s polity consists of The Ruler, The Ministers
and Ambassadors, Fortress and Army, Weaith, Allies and Citiz-
nery. His was not an exhaustive treatment of the elements of
state like Kautilyva Because we must remember that he was not
concerned with state craft nor with diplomacy.17 Valluvar has
not visualized states at war with one another; thus he was not
dialated on armies and spies like Kautilya, nor was he interested
in giving advices to any prince or ruler to become powerful.

Valluvar speaks about 3 basic fieedoms =
(a) Freedom from Hunger.
(b) Freedom from Discase

(¢) Freedom from Fear

Blessed is the land that knows no famine, disease and enmity:
And blessed is the land which knows no poverty. Because poverty
is the cause of all ills and evils.'S
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BYGTey 6r1ewey/b  @)BULET LINGDT S

agisvuniger Qaerm v@L. (1045)

Alfred Marshall in his classic ¢ Principles of Economics *’
says ‘‘The study of poverty is the study of the causes of
degradation of a large part of mapkind ’’.

About the king Valluvar says,

Yy onpQauig STLLITHMDID  DSTRTUGT — LDIHHL-

Sengererm  eneudsls L@ (@mer 388)

Tre Prince who administers impartial justice and protects
his subjects will be considered a God among men.

Here the word “ wpsmm *’ refers to Justice in the traditional
Tamil Culture which is referred to by another all comprehensive
term “* @ymw *¢  Justic: is, therefore. based on mnatural law
and justice of the Tamil community, which had evolved over
several centuries 19

Discussing the elements of the state Kautilya mentions seven
saptanga:-

(1, The King (2) The Ministry (3) The Country

(4) The Fort (5) The Treasury (6) The Army and (7, The Allies

Whereas Thiruvalluvar said,

LIGNL_(5l). FnlDEDLDT & BTG QY miLD

2. _wrer Syremer Tm (381) Kural identifies 6 elements

“lie is a lion among princes who possesses:
(i) army (i) citizenery (iis) resources (iv) ministry
>

(v) allies and (vi) fortification
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The Kural identifies the King with the state, whereas Kautilya
treats the King as only an element in the state.

Regarding the powers of the King, Kural declears:
Qubmpaib FLL QD STEHESND ST HS5
WGHSPD e srs (Gmer 385)
The ruler should know how to devslop the resources of tne

country, He also should sce that wealth is evenly distributed.

Thiruvalluvar expects the ruler to know the truth; he may
listen to every views and opinions but should be able to take
final decision based on Truth.

TL@um@per wmiwmieumds  Gal ey Qi msit
QuuQur@mer &Tewrlg Me). (@mper 423)

Thiruvaluvar says that right man for the right job should
be selected he should be left free to do the duty.

@ amer @) SeTTeT  QouUsplyGEHd TG mT Ui 5l
IS  IausTseaw ol e, (Gmsr 517)

These two kural Stanzas show that Valluvar was no dogmatist.
The beauty is that whatever is told of the king is also appli-
cable to the individual citizen. This is the uniqueness of Porutpal.

JUST GOVERNMENT

A equivalent term used for just government io Thiruvalluvar is
QFmGHTETELD.

Cauweirn) Qeueirnfl  H@GauZli LD s
Gamre, Igen GarmQzeflsr (gmsr 546)

It is not the weapon that gives victory to a ruler; it is
sceptre {QemGsme) which should be straight. Valluvar, therefore,
emphasises the Rule of the law in his polity.

=211 =



CONCLUSION

Thiruvalluvar’s polity is one in which people live in harmony
among themselves and the ruler upholding the highest ideals of
righteousness and goodness and following correct ecomomic poli-
cies. Thiruvalluvar had visualised tbe ideal of a welfare state
which will be free from want and disease and wherein people
can raise themselves to the stature of human excellence.

o puu Tl Al QEpLI»FHUD
Qagm Huosug BTE. (Gper 73%)

Thiruvalluvar devotes great attention to the virtues of good
citizenry. He uses the term “emerpTewens’ for the attributes
of good citizenry and the term QsmGsmrsirenw for a good
government. Good citizens are those who possess the virtues of
good conduct (@upssib) truth (eumwisnw} and dignity (5571 B
uisv smprenwy He had not classified people into “‘ rulers > and
ruled, but as members of the orderiy society. Thiruvalluvar's
polity was not a ‘Police state”” which depended on brute force.
That was the reason why unlike Kautilya, he did pot subscribe
to the idea that dandaniti was the basis of state. Thiravalluvar
believed in the moral force which bind the socicty together and
this was his approach to values. Thiruvalluvar propounded a
theory of political values, the ends being good government and
social happiness.20

Let me conclude with a passage from Baghwan Satya Sai-
Baba’s “*EDUCATION IN HUMAN VALUES’’:

Politics without principles,

Education without charactor,

Science without humanity,

Commerce without morality, are not only useless
but positively dengerous.

@QmBurs eTF W' UNSDVGGPFSDI  Cami

UTC g @eTuh BT dnli b5l @euayengedw Bl may

O 1S esrGmeir.

“ TUQurmst wadwTiauTws CElioub  UGUITGST

QuuiQuir st sTeniu 09

Thank you.
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APPENDIX:

9 m&HTd - VIRTUE

S5®sGoer
Qumm_mewy - WEALTH
STWSFILLITw - LOVE
o rHwsy - POLITY
@)e» pLom” ) — The greatness of a King
Sevail - Education / Learning
9] &G L_GILD - Possession of knowledge
cuadlus i) H6v - Estimating strength
Q&mIGsmGTenLn - The Right Rule
Q&m HECSHTGTENLD - Unjust Government
ST GenTmL_L_LD - Graciousness
QDOTL_ -~ Espionage
gowsANwe - Ministry of Siate
IO F T - Ministers
QF TG GUGTEHLD - Eloquence
Gilen QT & HTUIGHLD - Purity in action
adener & HLub - Power
SIS - Envoys
@M 1) 6 - To know the king's mind

- Knowledge of the Assembly

Smay YN BHD
- To avoid nervousness

M DEHFTLD

omsalws - Elements of the State

- The country

- Fortification

- Acquisition of wealth
- Excellence in army
- Army

- Friendship

BT®
2|7 63T
Qum@er QFws QNS
LenL_ T8
um g QFnsHG
B
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Sg-a

LDIT G¥T LD
Qupento
FITGT [DIT GITEHLD
LIGDITL|GD L_GNHLD
BOGT Y

Q7 550

@A Qw sy

Miscellaneous

— Nobility
- Honour
- Greatness
- Perfect goodness
- Courtesy
Foverty
Moundicanoy.
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