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“ft will be my endevour 1o establish q seas of
learning, where a shoroughly sound Education
suitable (o modern conditions of fife in every
respect will  be combined with an adequate
Study of our own literature and the philosaphy
Stored in our ancient books.”’
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ILady !,.if.avzi!,i P\ilﬁ,l[illéid’liﬂl Mewmaorial Lecture
_ U8th  July !9‘91‘ The Memorial
Lecture is held annually at the University of
Jaffna on subjects in the flield of Hindu
Culiure, Saiva Relic and Philosephy and
allied traditional Arts. This Endowment
Lectureship was  established by the Saiva
Mangaiyar Sabai. Ialtna. '

This vear the lecturer was
Mre. M. Gnanaprakasam, Retired Principal,
Parameswara College. A Scholar in Tamil and
Sans krit with = v'c‘-undnfg in Mathematics

Vir. : [,(mn.ulu;g'm hag

student  of Religion and

femorial {eciure he shows how Saiva

oud be made mare relevent to contempor
ultural preoccupations of the people of
hmmh‘;ﬂzzm The signil‘if“tnce of the ethical
dimension in Thamilian thinking as propounded
by ii:i;':-.-i:.}””‘l and the need for a fresh
awareness of the greai religious lradition as
ed o our i
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seers of recent past aie

matters of interest dwell upon by the lectucer.

Prof: A, Thuraicajah,
Vice-Chancellor,
2-10-1991. .
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PREFACE

This memorial lecture is sot a product
of mere scholarly iaterest. (& nas grown ot
of deep & vital urges and under the pressure
of a concrete historical situation in which
science & technology appear to be the only
two accepted factors of the present day world
civilization.

Therefore this memorial lecture attempts
o give a direction to our young Universily
of Jaffna to devote itself to religious pursuits
such as self-reliance, sell-help, self-love and
self-realisation.

For the achievement of these aims which aie
condensed in the Sruti statement of yajiavalkya®
‘wmanstu  kamaya® we have submitted two
suggestions to the authoritics of the University
of Jaffna.

The establishwment of a chiair for Thiruvallivar
studies.

2. The re-activation of the nitya and nai-
mittika pujas and festivals of the Parames-
wara  Alayam aitached to the University.
The Parameshwara Aalayam is symbolic
of all that is best in Siva’s creation
preservation and perfection. Therelore
it has become incumbent for the

University of Jaffna to uphold the teue

and atmosphere of the Zlayam at a

very high religious level with profound

awarencss of the happenings of this world
in general & Sri Lanka in particular. |

M. G.
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INTRODUCTION

When T was invited by the University of
Jaffna to deliver the Lady Lilavati Ramanathan
memoerial lecture for 1991, I accepted the
invitation with pleasure not only because |
happen (o be one ciosely associated with the
Ramanathan institutions of Jaffna, but also
because 1 found in Lady Lilavati Ramanathan
a unique embodiment of all that was best
for a Saha - dharminit - a wife -a partner of

a frue Saopva Tamil bome

(B (488,

Lady Lilavati Ramanathan was an Ausica-
lian jady who came to Sii Lanka in search
of spiritual solace. In Colombo, she came
under the influence of Sir Ponnambalam Rama-
nathan whom she describes? as her one great
friend, her beloved (eacher, her everlasting

-7~



light of grace and truth. The sreat  lesson

she learnt {rom her great hus’r;;x_e.J and which

shie ap ,ﬂl\,u to every event of he: life was
s R . R i
e ter® and the Master alon

neth and we must take fortunc or misf
with cheerful resignation.’’

After the demise of Sir Ponnambalam
Ramanathan in 1930, she presided over the
the Paramecshwara and the Rama
nathan Collezes he had established, and ad-
ministered various educaiional and Religiouss
Trusts until her own death in 1953, Follow-
ing the footsteps of her great and illustrious
husband, as a successor ~ president of the
Ramanathan Trusts, she had the good fortuae

io found and build a Kurinchid Aand:

=5 1 . - 1o 1
Temnla in Wadail-anal A cappadd Caneyt
it Jdl G OUdIRalads, A SACreQ RGN

dear to Sir Ponnambalam as a centre of his

religious experiences. Even today acclaiming
the greatness of Lady Lilavati Ramanathan,
we read the following inscriptions engraved in
stone in the front - courtyard of the Kurinchi
Aandavar Temple, Kodaikanal in Thamilakam.
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(We are happy to ncte that this ns-
criptions in its style & modernity has a unique?
place in the enfire history of South Iadian
Atchacology.)

The subject we have chosen to speak in
this Hall is ‘“Thamilakam & Saiva Thought™.
This subject is treated from the stand point
of the Tamils living in *¢ mgp webrmwb ** — The
Tamils who wers very effective? in their cul-
tural religions and political influences oyver
their age long neighbours both in the North
as well as the South.
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THAMILAKAM

R o e T i o S0 TS ECER F R e 53 2 A A A SRS A8 R R St S S

Thamilakam presently called Thamilnadu
is the Southern region of the sub - continent
of India extending from Kanya - Kumarti'®
in the South to the Thiruppati!® hills in the
North. Therc are certain unique features about
this southern region regarding its culturc and
civilization. s cuiture is based on a compicte
awareness ol the two - way flow of the
human mind stream. The inward!? flow leads
to virtue, wisdom, bhakti, love, anpu™ elc.
The outward Tlow leads to egolisui, poOwer,
possessions, war, dharma, aram!'* eie. To
overcome this conflict and to integrate the
human personality was the aim of the ancient
Tamil works like - Ha srer g and Lppesr -
a unique contribution'® of the Tamils to

world thought and civilization. We are not

Bl




sute whether those ancients achieved their aum
of the integration ol human personalily. But
we do know that at a subsequent period of
Tamil History, dominated by ethical'® insight
and spiritual 7 experiences, that aim was nearly
achicved. Tamil genius turned its study and
search on anpu and aram, the two veritics
that confronted man in his inward and out-
ward reaches of his mind stream. Endowed
with a high degree of inward awareness and
and deep spiritual insight, those master minds
saw that these two eternal principles, like the
obverse and reverse of the same coin always
co exist with each other constituting what they
called = w9t 18, Tn the Vedantic sense this 1s
called atman®® and in the Christtan sense this

The great visionary, the seer of the co-
existence of gy and dIpws, welded together
as the principle called e_ufj was the sage
Thiruvalluvar of the Tamil country. He was
neither a messiah? nor a prophet. But he was
a highly integrated being and a unigue crea -
tion in the history of the entire world. Even
today, he is the only beacon light for all the
Tamils living spread throughout the world
His work Thirukkuaral is claimed by the

1



Buddhists, Jains, Vaishnaviles and Saivites
as their Pothu Marai?2, This indicates tle

cat unparalleled ciassic of

catholicity of this »

TR A |
the world.

This sage’s personality is best epitomised
in his own kural venpa. *¢yebrijip < gyith
2 L& 5 ul 6t Aebaimip S s uabriih LI @yth
Slg.” This stanza suggests that Anpu and
Aram arc not two but one. Aram is merely
Anpu's embodiment on the outside in a life
situation. To Mahatma Ghandi®, the most
recent apostle of non - viclence aram is non-
violence or Ahimsa and Anpu is truth. That
is why, he stressed the need of Ahimsa  and
Ahimsa alonc in every sphere  of human act
and huaan thought, if the world is to return

to sanity and civilisation.

Inspired Ly the integrated glow of the sage
Thiruvaliuvar, there came in the Tamil co untry
without any interruption, a leng line of saintly
personalities all of them great and good men
dedicated to Dpd and ey — Unity* and
love, the t(wo excellences of human exisience
Thereby, for several ceitturies  Thamilakam
became the cradle of 2 civilisation based on
these two excellences of the human being
and there was a natural expansion and flower;

£
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ing of their cultural influence?? to the North
as far as the Himalayas and to the South
as far as the outer reaches of the island of
Sri Lanka.

Today we are living in the midst of a
civilisation that is full of political and reli-
gious pretences devoid of political and religious
insight. It is also true that we cannot go
back in our History.

The time has come for us to regain the
political and religious insight which our fore-
tathers had and we of the present gencration
have lost. We are not here, 10 enumerate
and expose the political and religious pretences
that are rampant all over the world - a world
that has lost not only ils normal sense of
elementary freedom-but also its sense of bodily
comfort*® and bodily enjoyment 3

The common feeling about the modern
age is that this is an age of the specialist
and fragmented knowledge. Each one knows
more and more about less and less. We should
not be only specialists, but also should have
a sense of life, a sense about human nature
and a sense about the true source® of human
happiness.

v



A University, like this University of Jaffna
cannot develop as a full - fiedged University
unless and until it realises that man is after
all a composite of the human heart and the
human will. Describing about him and the
limitations imposed on him by his heatt, his
mind and his will our ancient Sruti says,
““hrda, manisa, ¥ manasa abhiklprah®.’  The
same sruti instructs or pleads with us that
simultaneous awakening and evolution of the
heart and mind is all important for the wel-
fare of mankind. < Yar¥t ca svabhavam pacati

pacyan sarvan parinamayet’’.

Therefore, it has become incumbent for
me, a silent well - wisher of this University
to propose and to suggest in the first ins-
tance to ths Uaiversity3 Grants Commission

try, and then to the functioning

of this co
authorities of this University, like the Viee-
Chancellor, the Council, the Senate, the Aca-
demics and all, to kindly and earnestly counsider
the estabiishment of a chair for Thiruvalluvar
studies in the name of Thiruvalluvar the
greatest intcgrated personality of the world,
the noble embodiment of all that was best
in politics, rcligion and human nattic. Let
as all draw our inspiration from Mahakavi®
Bharati who proclaimed in his immortal voice,
Weqsrepaudr Gorkum aofHausGa Bha aimer
yasih Clerehri glbp pr@.”’

Sgse s




SAIVA THOUGHT

If Thamilakam has anything to offer in
the religious field to the world community,
it is the Saiva thought best defined in Siva-
gnanasiddhi®s thus:

& 611 60T (15 9 (59 10 60 60 ST A S A& giwsdevsir
Ul p & b6 0360 & Qear i edr gyud L1 evbT 503l (B e r gy
LD 6 6 65T
s sd Curalurs g sflliesgy wehaer
S G er
Sdudup Gevw gﬂmrrmu_w Wenw b Sl m
Qw3 er.

This gives a true picture about Siva in his
transcendental glory.  Sruti® says “uq lasya
pratima asti  yasya nama  mahais0 yasak’’.
This transcendental glory is the great glory

o e




beyond all forms. This depicts perfected spiri-
tual experience of the absolute, the absolute
which always remained as a mere unrealised
dream of all the philosophers® of all ages
and all climes. It is a special feature of
our Saiva thought that philosophy and reli-
gious cxpericnce always go together. When
it remains as a mere thought in the mental
plane of reason and intellect it is intellectual
understanding called parckshajnanam®® in Sans-
krit. 'When the thought is raised to a higher
level of incarnate faith and love, the thought
becomes realised and seen by the Rishi, then
it becomes a religious vision and is called
aparokshajnanam* in Sanskrit-

Il by mere metaphysical inquiry we infer
and conclude that ‘a God exists' then it is parolk-
shajnanam. 1f by hard and honest metaphysical
quest or by the grace or blessings of a Gurut
if one gets a wisson of the one God of {he

! voree 2% A s
Jniverse, then it is avirokshainanam.

This difference must be clearly understood
before onc becomes a spiritual aspirant®® or
spiritual adventurer in the higher realms of
purity and existence. The introductory stasnza:
“H e s (15,63 (15 01 10 60 6 67 * says that Shiva is th.J

27 —
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supreme absolute, beyond all forms (conceived
or manifested), beyond even the (Pati, Pasu,
Pasam) concepts of saiva Siddhanta. In our
Saiva terminology, Shiva is turiya or turiya-
tita or nimitta*® the 4th4? principle of the
Saiva Siddhanta.

Sarvajnanottaram,"® one of the authentic
Saiva Agamic works is emphatic on this point
and upholds that the fundamental principles
or postulates of Saiva-Siddhanta are not three
as is usually held, but they are 4,49 Pati, pasu 50
pasam in modern terminology is the universe
in its integrated form. It is subject to change:st
It appears, evolves and disappears to appear
again. Nature®? and man, the two counterparts
of existence in their fight for supremacy inter-
fere with each other, of course under the
stress of the divine, to bring about the changes.
‘tvam 5% anadimat  vibhutvena vardhase’ says
the Svertasvatara sruti. To our Saiva thin-
kers, this universe is real. [t is maya, that
appears and disappears. But to other schools of
Indian philosophy this universe is mere appea -
rance or illusion.

To most of us, people of low religiouss
altainments, Shiva is occasionaly felt on
a few rare occasions in the deep recesses of our

- 28 -



own souls. To Swami Vivekananda, the most
fearless and boldest Hindu Saint of this
Century or the last Century, Shiva is the
greatest of all Gods. He says, that Shiva,
like a consuming fire consumes the last trace
of duality persistently lingering in man.
Therefore the Great Swamy says ‘Shiva’® is
the Lord of Lords, and the God of Gods.”

To Manicavasaga Swamigal, the patron
Saiva Saint of the entire Sri Lanka. the Saint
par excellent in his spiritual appeal to all the
Saivites living in this country, the confrontafion

or communion he had with Shiva was some-
thing unique.

His description about Shiva is not only
full of wonder and religious eccstasy but also
very real, full of self confidence®® and certitude.
It is very difficult for us to conceive the
earnestness of this Saint when he cries out
to his Lord Shiva that he had become com-
pletly dead. (igsr¥ QegGs @urul@earsr)
and had become completely disabled to resurrect
himself and come back to his ordinary mortal
existenceds (srer Qasredr A @p@essir, stibwmGeor)

The same Saint in his work Thiruvacakam,
when he proclaimed about the only reality
behind existence says, that everything is naught®

= D



without God, ‘ReSroy B wd S, S o)
82661 aflsh S ;

This famous uttarance of his is echoed
in Sivagnanabodham thus: ‘wrr s aruyb @ sofusih 60
FSA5 Hrnsaedr’

Saivaism® is not confined to Thamilakam
alone. In its precepts and practices it is found
all over India and Sri Lanka It is a universal
faith and therefore itis found in all countries
where there is an inward urge in man to
worship God in his absolute and- manifested
forms.

Of%% the manifested forms that which
appears in the human garb as Gnru is the
most thrilling and the most effective one (o
maintain the social®® orderliness of this world
inhabited by humans. Itis the only one, that
can help a community like our Saiva comm-
unity, to perpetuate and re-vitalise its doctrines,
dogmas and temple rituals in this world.
“Without a guru to inspire us, all our doctrines
and dogmas  and our rituals will become
outworn and dead,

It is one of the central thoughts of Saiva
Siddhanta that no onec can become a true
Saiva Siddhantin without the blessings®t of a

= X0 ~




Guru and that guru is god Shiva®® himself.
That which is deeper than our deepest - self,
must manifest itself in front of us, if we are
to be saved from the trammels of this fugitive
existence, is a thought that is unique to Saiva-
Siddhanta. Without an awareness of this
central thought, ‘¢ yatha’® deve tatha gurau *’
all our acts of worship and faith will not
take as far in our journey towards freedom,
perfection and bliss.

This ‘Guru Darshanam’®? is itself a religi-
ous vision, a vision in which the visible and
invisible aspects of God fuse with each other.
Overwhelmed by this vision, the diciple trembling
in ‘the religious presence of the Guru, with
quivering and subdued voice, tells him in
silence, “Tat tvam®® asi’’ thou art that, Thou
art god Shiva himself. Visibly moved by the
utter honesty®®, utter dust like nothingness of
this desciple, the Guru takes him into his
fold of sanctified souls. Describing this aspect
of his communion with God, Manickavasaga’
Swamigal says (ugd awoulp v @ G e rdr
sreores s Qedorsd Gl flwedr srats),
Even Bhagavadgita’, the most popular Hindu
work is a great religious work not because
it preaches about Karmayoga-& Bhakthi yoga
but because it is the most enchanting religious

il
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literature of Guru-Sishya relationship. To us,
Lord Krishna's exhortation to Arjuna ‘Sarva
Dharman  parityajya mam eva saranam vraja’
is the true import & the true essance of that
great work,

We are stressing the importance of this
Guru  Darshanam because it has become a
fact with us, that true religious life, true
love of God, true love of all beings, become
manifested in man only after he becomes a
sanctfied soul sanctfied by his Guru. Taking
the history of this i wewL e into which
all_of us are born, its history is intertwined
with the names of several saintly personali-
ties of whom, the earliest was the most per-
fected soul, who was truely nameless but was
called swLulp SarBlasr by his very close
religious flock.

It is netin the nature of the Saivas of
this country to disclose™ the name, or paren-
tage or history of their Guru, becausc™ they
believe that the prophet comes from no -
where and his word is God’s word. This
sl p aearfast was a Jivanmukla of a
very high order and his closec followers saw
Shiva manifested in him. The only mantram

= 30=



that was always in his lips was the Sivagnana
Siddhi stanza.

= fAesar oy oyt wdr O sHC @)L A G g aveir
Laap 5 HQ @b e 0 armadr gyih L e el Beum Lo eveir
Fauap s CurasBursd FAluvgy wsheedr

A®aQuer Bomwp g Qowsdl r QuadaGer.
That said stanza, that mantram? was the eye
opener for him to his life of bliss, perfection
and beatitude. Inspired and animated by this
Saint of Saints this mpw sbrsmb™ after several
decades of spiritual slumber and decadence,
became a land of the faithful ones. There
came a renaissance in this country in the
cducational, political, cultural & social fields.

We are too familiar with the name of Sri-la-
Sri Arumuga Navalar’® the champion reformer
of the Tamils and hundreds of his faithful
men who carried with love and faith the
message of Thamil and Saivam across the
palk Straits to South India. We are also fami-
lier with the name of Sir "*Ponnambalam
Ramanathan and his trusted followers, who
carriecd with love in their hearts and faith in
their spirits, the message of our religion, culture
and political acumen to the southern shores
of Sri Lanka. It is never late for us to get
inspired by a great Saint like esoLulj

S0



FaigrBlast who was an embodiment of Ha
Gumsb8, or transcendental bliss. He is always
~with us in our hearts, He is the backbone
and background of this ancient land of ours.
Sruti says, when speaking of the Guru, that
he is subtler than the subtlest we know of.
He is the only light and hope for us in this
fateful hour of our history. He has taken
his everlasting residence in our hearts. He is
Shivam, Santham, and Sundaram?'.

There are elders amongest us, who believe
that this very land on which this Jaffna
University stands, the stately buildings and
various halls are erected, the very spot on
which our Parameswara Aalayam is built, are
all sacred spots and hallowed places which
were frequently visited by that Saint of Saints
soLulh saurfss during his sojourn on
carth. There is no doubt that those of us
who were closely associated with the recent
Kumbabishekam Ceremony are the faith-
full ones, who belong to the Saiva faith whose
cardinal doctrine is the doctrine of the Guru,82
philosophy is the philosophy of becoming,s
religion is the Sopana 8¢ marga of &few,s
Afoww,8 Qursib,® and @5 r er 5.8 This
Parameswara Aalayam is symbolic of all the

A



unspoken convictions of our ancient forefathers,
especially of those great and noble souls like
soLulp Fauriflessr, bmapspsaund and Sir
Ponnambalam? Ramanathan. This Aalayam
itself, like a vibrant, multi - dimensional Guru
was a direct®t gift to the Jaffna community
by Sir Ponnambalam?*> Ramanathan, whom Hon,
D. S. Senanayake,® the first Premier of Sri
Lanka in his pleasent mood of peace and
understanding described as the greatest son
of Sri Lanka of all times.

We are happy to state that the Kumba-
bishckam Ceremony & the connected festivals
were effectively planned, and supervised by
a band of young men {(professers,% lecturers
& members of the Hindu council of the
University) - all of them soldier - like in their
duty, devotion and faith to our ageless Saiva
spirit.

Our young University of Jaffna is geo-
Urdpmually situated in a central kendra region
with several similar institutions in the north
as well as in the south. If the Hindu students’
council of this young University can organize
itself and communicate with similar religious
councils functioning in the other Universities

:

= 350
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in South® Iandia in the North and Sri
Lanka in the South and arrange to have?%
inter-university seminars and debates on very
relevant subjects such as (a) Science and
Religion -(b) Metaphysical Quest and Religious
Experiences. (c) Message of Buddhism, then
only, we become entitled to call ourselves
progressives in this world which is dominated by
Science and Marxism, '

Bearing ourselves humbly before God, and
intensely aware of an unfolding purpose wor-
king behind wus, let us all brace ourselves to
the great task ahead of us, as faithful and
worthy servants of the ageless spirit of our
ancient Saiva faith.

Invocation to Siva

Sukshumati  Suleshumam
Kalilasya madhye

Visvasys Srasdarain

Vis Vasya ekam

Parivesditaram

Tam Jnatva

Shivam. Santam Adhyantam eli.

06



NOTES

O Yakjnavalkya

The most prominent sage of the Upanishedic
period. His sacred formula emphasising the im-
portance of the sell as well as self - realisation
is the most cffective antidote for a world dominated
by secularism and materialism — a world that
faces a genuine religious problem — hitherto un-
known in its entire history.

Saha - Dharmini

A wife completely devoted to the Dharma pursucd
by her husband.

Describes
A description by a saha - dharmini about her late
husband. In this case, Lady Lilavati Ramanathan
describes about Sir Ponnambalam.

Master
This statement is by Lady Lilavali Ramanathan.
This shows her spiritual ripencss before she became
a wife and a saha - dharmini.of Sir Ponnambalam.

Religion
Government of Ceylon Legislative enactments 1938,
Revision ordinance No 7 of 1925.
Incorporation of Parameshwara College of North
Ceylon and use of a composite scal.

Kurinchi Aandavar Temple.

A temple at Kodaikanal in the Dindugal District
of South India. Kumbabislickam ceremony on
8-5-1936.

Qumeirgypb  oewfluth
Inscriptions engraved in stone in the front court-
o
yard of the Kurinchi Aandavar temple. ’
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10.

11.

Unique

Siddhantam 1963,

e 36
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Kurinchi Aandavar Temple.
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refers to the mandalam or area mostly peopled by
the Tamils of Sri Lanka.

Effective
The Tamils of Sri Lanka live geographically in a
region from which they can exert their cultural in-
fluence over their neighbours in the North as well
as the South.

Kanyakumari

formally called Cape Comorin lies at the southern-
most tip of the sub - continent of India.

Thiruppati Hills

The Hills that separaic Tamil Nadu from Andra
Desa

Citta

* Yogal citta vritte nirodhah ’ is the most appeal-
ing sutra to any philosopher sceking to grasp the
truth behind existence.

This word citta in a broad sense refers to mind
in its most pacified state

Saiva Siddhanta describes it as the innerinost faculty
that can be intuited even by ordinary men. Citia
is the station from which the mind stream flows
inward or outward. The outward flow leads to
world - consciousness. The inward flow leads to
God - consciousness

~ B =



i3. Anpu - sysirey
in Tamil has a very broad meaning, It is the
Svabhava or the natural state of a realised, per-
fected soul. It is the quality of the soul, that
helps it to realise its advaitic union with the all per-
vading principle of the entire existence of beings
and non - beings.

14, Aram - gymib
in Tamil becomes accomplished when a religious
person attains a power to sacrifice even his
entire acts of sacrifices.
IS, &y5ib - 1y mib
Ancient Tamils became so familier with S| FAUIT DR
and ymeunipey, that they classificd their ancient
Tamil litcrature into SKssrrp and yonTEmo.
16. Ethical
Non - vedic religions such as Buddhism and Jai-
nism in their anxiety to refute the vedas, developed
what is called deep ethical insight by a process
of inner purification.

~3

Spirttual
Vedic religions such as Saivism and Vaishnavism
developed what is called spiritual insight by a
process of forging a relation - ship between God
and man,

18. Uyir - 2,497

in Tami! derotes the sentient principle that is capabls
of movement, It is useally described as *Guire
aige) ey

g’ In other words, itis the principle
that subjects itself to births and deaths.

e

Atiman

This is the Sanskrit cquivalent of the word o 49,
Atman - etymologically means th at which ig
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capable of expansion. Agamas apeak of 5 different
types of Atmans. Dechatma, Aataratma, Jivatma,
Mantratma, and Paratma.

20. Soul
This word is the exact Christian equivalent of
the Tamil word eufi. Thiruvalluvar is the most an-
cient Tamil Saintly -personality who ncver mixed
the two words eufi and g gwm at random,

21. Prophet and Messiah.

These are words which have come down to us
from the Semitic traditional philosophers.

22, Dr S. Radbtakrishnan
Religien and culture P 27 line 7

23. BBé@ e — @evouTplims - 6
Anpum, Aramum are the two fundamentals of the
human soul. The first is the inner attainment of the
soul. The second is only the outer cxpression of the
inner attainment. If these two qualities are in per-
fect harmony, the soul is a soul ora being in its
own rvight. It has reached its perfection. [ts per-
fection is infinitely better than the cult of self-
deception which is rampant through - out the world.

24, yswy and Bymib
They are in - separable from each otlier. They have
a tatanmya rclationship. That is wity, our Saiva
Acamas say that Anpu and Aram in their  best
forms arc God Siva and Goddess Parasakti.

25. To Mahatma Ghandi

Ahimsa and truth arc the obverse and reverse of
thc same principle called God. The two always
co-exist with each other.

= ) -



207

28,

30,

(V9]

Unity

To speak of uniry has become a fashion with us.
To a religious soul, unity is love and love s
unity.

Influence

if the Tamils had their influence over theic
neighbours, it was only through the spirit of love
and faith.

lnsight

Man is so much engrossed in muterial comforts
such as soft - cushion life, that he has lost all sense
about such things as inward grace and inward
Jove. The ultimatc aim of any religious man is
always oriented towards inward grace and inward
love. [nsightis a rare quality of the mind achicved
by religious men whe take up to a life of
meditation and contemplation

Comfort

The modern man in his innermost self, feels that
he is cheated out of something very precious in
his Mfe, That is why, he has become incapaciated
cven for bodily cnjoyment

Cnjoyment

Rodily cnjoyment becomes meaningful only aftec
ore attains a state of perfecnion cxpressed by
the shanti sloka.

‘Purnam ateh  purnam itam’

Source

There is no other true source of happiness besides
God - realisation. God is described as @eruisanid
in Thiruvarudpayan, the last and the most crypti-
cal work of the 14 Meikanda Sastras in Tamil..

AN




Z  Manisa

Manisa is a sanscrit word cxpressing human will.
Human will becomes an agent of creation only
when it is tuned (o God’s will. When it is not
tuned to God’s will, it becomes an agent of
destruction.

33. Sv up ch3, 13
‘Angusdah, matrah purusah’
This mantra can form the basis of a religion
that can possibly confront this world by the end
of this century. 1he simultaniety of the one and
the many is expressed by this mantra.

34, Sv up chapter 5, 5
“Yat ca svbhavam pacati’’
Svabhavam includes the rational and emotional
aspects ol man. If these 2 aspects are properly
cooked, awakened and developed by a teacher,
then the teacher becomes an ideal teacher par

excellent.

35. University Grants’ Commission, Sii Lanka —
We appeal to the commission to grant a chair
for Thiruvalluvar studies in each of the Unjver—
sities established in the Tamil areasof Sri Lanka
to re-awaken the Tamuls to the moral and the
spiritual aspects of human life.

36. Mahakavi Subramaniya Bharat

He was a shakia samtly poet of many dimensions.
His unparalleled contribution to the culiural and
political renuissance of Thamilakam is a fact of
recent History.

37. euegmasey
These lines are Bharati’s spiritual out - pourings
p 2

of his Shakta spirit.
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38. Sivagnanasiddhi.

Sivagnanasiddhi. Sutram 2, 78

The above work as a religious litemturo. i par
oxcellent. The definition it gives about Siva covers
the entire totality of Parasivam from its‘ top
trancendentality down to its entire axis of
existence. It is the only definition that appeals
to our heart and mind

39  Sruti
Sv Upanished chap 4, 19

‘‘na tpsya pratima asti
yasya rnama mahat Ya‘sah'

40. Mabat
Mabat - Yasah - Great Glory

41. Philosophers.

Philosophers all over the world, merely postulate
an absolute. It is not in their realisation that it
can be experienced at a higher level of religious
knowledge & love. To the Saiva Gnani even
this religious expericuce does not reach the un~-
known aspect of Siva.

42. Parokshagnanam
Asii Brahma iti. ced veda
Parakshajucram eva tar
If by metaphysical quest  we
conclude ¢*Brahmam exists’
then it js Parokshagnanam

43. Aparokshagnanam,

Asmi Aham Bralma iti ced ve
katyate. If by true religious knowledge or by
the blessings of the Gury if one realises that he
is inseparable from God then itis apurokshagnnnam‘

da aparokshan tat tn
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Guru
All religions which accept the doctrine of revela-

tion believe in the inevitiblity of a Guru to guide
the religious man in his religious lifc.

45, Aspirant
To any earnest student taking to a life of religi-
on, We rccommend Sir Poonambalam’s life motto.
‘Ghsgemsg Sub, arflugOub y@eramur

46. Nimitta

One of the fundamental doctrines of Saiva thought
is that Siva is efficient cause, (nimitta Karana).
He is more unknown than kmown. Periapuranam
in its invocation to Parasivam says thusr ‘ae
Qaonr weuwibGsrsn aflwuauea’’

47. Principal Upanishads

They say that in the tariya or dth state
of religious expericnce what is experieaced is Siva.
But Saiva Siddhanta which insists that the only
true reality of Existence is Sivanubhavam, says that
turiya anubhavam is Sivadharsanam or vision of
Siva, and Sivanubhavam is turiyalitam.

48. Saravajnanottaram
Sarvajnanotitara Agama is the agama which des-
cribes Sivanubhavam and Sivoham - Bhavana in
their adhi sukshuma phases of Experience.

49, The fourth Principle
The fourth principle of Saiva Siddhanta is Para -
Sivam , not at all involved in acts of creation
preservation or perfection.

50. Pati, Pasu, Pasam.
. Sv upanishad ch 1, 9
Anantas ca atma visvarupah hi akarta trayom
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Yada vindate bralonam etai’

When Pati, Pasu & Pasam are correctly under-
stood, then Brahmam is understood. This Rralunain
referred to is the lower Brahmam not the upper
Brahmam which is identical with Para - Sivam

S1. Change
In saiva siddhanta maya is cqually real like God.
Maya means that which appears and disappears. It
is also called parigraha sakti.

52. Nature

The Modern intellectual has been taught to think
of nature as a blind force. But it'is not so. The
elements such as R@Hed, oLy, Gsu), mLf,
gsowd are particularly not so. They are actively
intelligent and challenging in their nature to
‘man. That is why., our vedic hymns are SO
forcible and sublime in their power. over man. If
the intellectuals continue in their blind faith that
man is supsrior to nature, they miust know that the
whels basis of our vedic religion will collapse, We
will be left with nothing that belongs to the world
of beigs and noa-beings. The end of the world
will be mere void as was promulgated by some
of the sunyavadins of ancient days. We wish to
remind our Saiva readers of the famous lines of
Marickavasagar ' Blprigar gJ;‘ag}mn_u:ru’)"

53. Tvam Sv -up ch 4, 4.

‘tvam vibhutvena, anadhimai vardhase®

54, audit syl
God is diseribed in Tamil sastras as o.u?iagudt.
snd in the upanishads as Atmastas, ‘which msans
that God resides within the soui. Accocding (o

Saiva siddhanta, God realisation precedes self reali-
.
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sation while some other Saiva schools claim that
self - realisation precedes God - realisation

55. Shiva
In the saivaite tradition shiva in his transcendental
state i3 para - sivam or Parameshwara, the God
of Gads. In the Vaishnavite tradition, the highest
realisation ends with the Sarvesvara aspect of
God. This tradition does not give prominence to
the transcendental aspect of God.

56. Self - confidence
Religious experience alone, unless it is helped by
reason or intellect as band maids is not accepted
by the present day intelleciual community which
has a powerful place in matters that are mundane
& empirical. That is why we insist, that the study
of Hindu sastras is very important for the sur-
.

vival of the Hindu religion in general, & Saiva
religion in particular.

wn
~1
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58. Existence

Ibid, Iast line
Even the act of resurretion, must have the divine

hand behind it, if it is to be accepted as a

real spiritual phenomenon.

o
>

Naught

Spaurssn, Hmalanlipdmiufed - urLd 7

60. “@ollwn, #5060 Srmraaie’’
Sivagnana Bodham Sufra 6
In the presence of an all pervasive knowledge,
the entire existence of finite knowledge becomes
naught.



6l. Saiva Agamas

62,

o
=l

63.

()8
A

655

66,

Thesc religious works insist that God should be
worshipped in his absolute and manifested forms
-according to the nature of the worshipper. We do
not know, how many of us are qualified to worship
Matarajamoorthy and Somaskandamoorthy, the
most popular moorthies installed in our Siva
Temples.

Of the manifested forms.
For a spiritual aspirant closely attached to his
spiritual teacher, Saiva Agamas recommend the
worship of Thedchanamoorthy.

Social orderliness
Intensely aware of the simultaneity of the one
and the many, it is only a 3anctified spiritual
teacher who can bring order and religious dis-
cipline in this world, which by its own nature
tends to become a pathless jungle.

Saiva Siddhanta - hood

Fhis is achieved only by those religions pupils
trained in the ftenels of s#fswws, @fovw, Guirdid

and @prard as laid down in the Saiva Agamas,

Siva Gnapabodham
AaugpraiGur s - @%b 9
Sapse means arpupss. This refers to  the
spiritual background on which an aspirant’s exis-
tential and, religious history is based.

Yatha.
Sv up 6, 23
“Yatha deve tatha Guraw”

Deva here means the unseen, sukshuma aspect of
the Guru in the human garb.
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67. Guru Darsanam
Manichavasaga Swamigal was an adhidivra devotce
of God Siva. He is the only example of a Saint
who was spiritually consumed at the first sight
of his Guru. His entire story was the story of
his intense communion with Siva.

68 Tat tvam Asi
Thou art that. In the usual vedantic interpretation,
it is the Guru who tells the Sishya ¢Thou art
that'. But in the Saiva Siddbanta sense, it is the
Sishya who spontaneously tells the Guru, that the
Guru is Siva himself. Tat refers to Siva, Tvam-
refers to the Guru.

69. Honesty.
Honesty is the most precious possession of man.
It is truth itself. Utter honesty is the: only
requisite for any rcligious wman.

70. S@auraaid - Pt L11F)
lines 41 & 42
“NGsupd Qraars (oL Nus &7Taws’’
refers to the transcendenial aspect of Siva.
cusHaudvdp LEGuTS sTesws'’  refers to the
immanent aspect, by which God manifests himself
in the human garb.

71, Bhagavad Gita chap. 18

Sloka 66
“Sarva Dharman parityaja_mam eyva saranam vraja’

72. Unity in Diversity
Unity in Diversity is an casy phrase with the
modern man. But this is a truth vouchsafcd only
to the religious man. The vision of ~one - ness in
many-ness and many-ness in onc-ness is the highest
vision for which any religious man aspires to.

—~ 48 -




This is a vision rarely attained, but thattoo
by those souls who are devotees devoted cent per cent
to the Guru paramparai to which they belong.

13. svL_ulm e iseir
He was not an estabilisher of any Guru-Paramparai.
But several guru paramparais, originated from
him.

74. Dr S. Radha Krishnan, Hindu Dharma
p. 126, last para

75. Sleuey may@maLos 6 er
This stanza upholds that Siva is nimitta Karana,
To Saiva Siddhanta, God is more unknown than
known. Sambandar says ‘srgex swirii peuli 6T6IaIWE
writ Q&mGeur?

76, Mantram :
Mantram is that which releases man from his life
of bendage. The 5 aksharams of Panchaksharam
always remind us about the 35 phases of our
rythmical existeace that swings bsiween existence

& non - existence

77. s uln GeurHaen
As far as we know, the faithful ones in this
mpwar_aib are those who trace their religious
traits such as faith and love towards others, to
this saint of saints, @e_u?p @arridadr,

78, Sri-la - Sri Arumuga Navalar
Sir Ponnambalam Ramanathan calls him  as the
champion reformer of the Tamils. In his word,
thought and deed, he was always oriented towards
the supreme principle of cxistence Siva. He was
one of the rare spirits of Siva who came to Sri
Lanka with the express purpose of awakcnin.g



the Saiva psople in the entirc Thamil world from
Madras in the North to Colombo in the South.

7Y. Sir Ponnambalam Ramanathan
was the greatest Tamil ever born in Sri Lanka.
He was a highly integrated being who always said
‘@ o FHGLUH QST Cw mEdTLIO Sl d @ & avT GuuTLL
uC.®'  In his act of renunciation he was fns-
pired by the famous Isavasya Upanishad which
begins thus * Isayasyam itam Sarvam®’. He lived
a life of <‘Sivarpanam’’. In his intellectual
attainment he was second to none. But he knew
the limitations of his intellcct and reason. In
his spiritual attainment he was one who defied
the understanding of others. [n his philanthropy
he was a born philanthropist of his !imes. Evea
today, we are unable to gauge his magnaminity
and his act of self - sacrilice . We can only intro-
duce him to others thus:

Cpp R-QEGLD BB ST Qaron-Guw euhd
Qp;ii__f;ﬂﬂib@_@m 0

80, feuGumrsid
The Tamil equivalent of transcendental bliss is
AeuBumaib

B1. Sundaram
Mandukya Up stanza 7
Santam* Sivam, Advaitam, Later upanishads em-
phasise the above altainment more cryptically
thus ¢ Sivam, Santam and Sundaram’’.

82. Guru
While the doctrine of Guru is cardinal to the
Saiva Siddhanta school, there are other Saiva
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schools waich extend their. cardinal doctrines to
Lingam and Sapgamam also.

83. Malavasana
Gradual wearing off, of malavasana results in a
corresponding attainment, of spiritual experience.
According to Saiva Siddhanta this is the only
sure way for spiritual perfection.

84. Sopana Marga
This insists that all experiences in the physical,
mental and spiritual levels have to be gone through
before one aspires for spiritual perfection.

83, shew

Pure outward religious discipline is a pre-requisite
for a life of sense - control and mind control.

86. @fewuws
In this the spiritual aspirant is expected to live
a life of religious and cultural rituals. By this,
the aspirant becomes convinced of spiritual insight,
spiritual grace etc.

8. Cumap
The aspirant is well on the way to find out his
spiritual source, By his incessant effort to com-
mune with the innermost principle called God
he develops noble qualities such as inward grace
and Karuna to alf beings like himself.

88. @prawib

Having attained a stage of perfect vision of
his God the ultimate source of all existance, the
gnani or man of perfect wisdom breaks all his
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outer and ioner barricrs built by his own self
during his period of bondage to world conciousness.

89- Parameshwara - Aalaysm,

This cccupies a unique place in the modern his-
tory of Jalfna. Tt has a trancendental purpose.
But at the same time, it purports that it is meant
for the Jaffna community with the Siva Linga
consecrated in the Garba Graha, and Siva - Sakti
in the Artha mandapa. The founder of the Aalayam
built it with a deep conviction that the entire
world was peopled only by the children of God.
The ruler of this woirld is Parameshwara who in
conjunction with his Sakti governs it. The founder
was also of deep conviction like the ancient Tamil
- Kings, that-a Siva  temple with a proper religious
tone and atmosphere, can be the only visible
symbol of the invisible God.

90- Foot - Steps

Following the foot steps of the Fouander, it behoves
us always to uphold the tone and the atmosphere
of the temple bequeathed to us, by that great
Founder

The Trust
The trust cndowment for the development of the
Parameshwara Aalayam is beyond anybody’s puess

or understanding-

92- Benefactor,

When we think of the great benefactor Sir Ponnam -
palam we are reminded of the statement in 9@
UTEGID. IPUPH NG SN (T T Qara.Gur, aub B

wppglen &Gar .
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93- Sir Ponnabalam Ramanathan Book I
by Vaithilingam - Introduction.

94. Religious Gouncils

What the world faces today is a religious problem,
a problem of truth. The contemporary situation
all over the world is a challenge to the religious
philosopher, a believer of charactor and wisdom
in man. Therefore it is out o: furvent appeal to
the older outstanding Universities of our arca to
establish religious councils in their premises to
guide the destinies of the Universities in particular
and mankind in general.

935- Seats of Learning e
University of Madras
5 .» Annamalai
Tamil University of Tanjore .
Universitics of Peradeniya & Colombo.
University of Kelaniya.

96- Inter - University Seminars
On relevent subjects such as
l. The Buddha & his message
2. Science and Religion
3. Meta - Physical Quest & Religious experiences

97- -Invocation
This is a stanza that depicts how almighty Siva
shines in . times of UHistorical deluges & universal
deluges. He shines in the hcarts of perfected
souls & saints as **Sivam, Santam & Sundaram®*
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