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| Baolakailasanatha sarma.
1.1, SATVA AGAMA-S: -

A soience which comes from teacher o disciple 1§
called agama La-gam). In this science, creation, destru-
ction, worship of deities, repetition of mantras and
accomplishment obtained through the description of tattvas,
means for attaining siddhis and also the personal desires,
form of meditation and yoga practice, civil codes, yantras,
details of initiation and release from bondage and the way
of enjoyment in higher yzorlds (bhoga) and liberation (mokga}

1 =
are all explained in detail. The agama that which gives

desired knowledge and describes the means for the welfare

here in thi‘s world as well as in the other world is called
Tantra. Any methodical arrangement, collection of texts or
verse is called Saphitz. 30 agama or Tantra, or Saphita

2
speak about the same variety of texts.

The Vedas are also coming dcwn from teacher to -
disciple and as such tney also could be called agamas.
The agamas are called sruti literature as they come dovmn

by traditien from teacher'i to disciple, they are also
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considered as revealed literature. In ordgr to distin- s

:guiéh Vedas from the well known Egamas, Vedas were

e
~ -—
called Nigamas. These aforesaid Nigamagamas are the

. main.sources of the religious phllOSOphy of the 'Sanatana

dharmal The ardent followers of thls eternal religion
attain the summum-bonum of life, by adhering the paths
directed by the agamas and Nigamas. Since Nigama, and
Agama aré emanated from Lord éiva, it can nevér be

contradictory. Sri Nilakappha éivacarya in the.first

verse of his book Kriyasara support the viey:
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Agama or Tantra, as it is commonly known and
accepted as synonyms, are the vast treasure believed
to be revealed by the lord of the Lord's Siva. It is

generally a discourse between Lord éiva and Goddess

Parvati and with the manifestation of the divinities

.l"l

such gs Rudras, Rgis etc. The contents of Agamas are
much more extensive and vibrating than Upanigad-s as

it is related to and observed in almost all the aspects
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of the life by all the people of society. Some Egamas
are also much more older than the later 'Upanigad-s and
hence are influenced and embody the thoughts therein

such as Saiva Upanisad,:Brhad Jabala which certainly E

came into existence long time after the old agamas.

hgamas are deemed to have scriptural authority as that
[~

of Veda,

1.2. The EXpianation of the Word of Kgama:

The agamas are spoken of as the utterance from
the mouth of éiva in response to the queries of his

consort Parvati., Padma Saphita attempts to define

agama as follows giving the etymology of the word and

detailing the generic nature of the class of text.

TS T T T e 18
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éaﬁkara Saphita says that Vedas are in the middle of
the mouth, the Akgarapi in the teeth and the agamas in

/
the tongue of Siva.
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It is believed to be emanated from God and hence termed

as 'Kgama'. The syllable 'a' denotes that which is origi-
nated 'ga' signifies !falling' i.e., falling to the Goddess
PErvéti and 'ma' means the religio% or thé doctrine for the
devotees., According to some Saiva sects 'Kgama' illustrates

the knowledge [al, the liberation [ga] and the means to

destroy the bonds [ma].

1.3, Veda-s and Agama-s:

The works which take the Veda-s as authority present

a religious system which is that of the four castes [Varpa-

Srama dharmal. Thus the Srauta-sitra-s deal with the

details of sacrifices, the Gyrhyasutra-s with the domestic

rites arnd the Dharmasutra-s and Smpti—sfwith the social
ruies and duties of the members of the four castes.
Hundredsof individual text and commentaries, followed
these wérks. However, if one goes turough this branch of
literature, one does not find the type of religion that
is now existing in Ihdia. These works do not give rules
Or regulation for worship in the form of pﬁja nor for

the temple worship as they are practised now. It is oniy



agama-s which are the basic texts dealing with those
regular personal or temple worship and with all that

pertain to the temple complex.
! ‘. ;

Padma-Saphita attempts to define agama as follows: -

giving the etymology of the word and detailing the

generic nature of the class of text.
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However that Veda-s and related literature do not
mention about temples or temple worship as it is ﬁot
an absolute proof that temple worship did not exist
during Vedic period. On the contrary one may think
that in an early stage the Vedic and Agamic religions
existéd side by side through out India from Kashmir
to Kanyakumari. Hundreds of Egama texts and commen-
taries are available in Kashmir and Nepal as well as
in Rajssthan libraries which have not yet been

|



completely explored. The Vedic and Agamic contra-
dictory statemenﬁ are historically important, even
if the work in which they are found are Aot easily
: dated, for they seem to be féom thé:time of assimi-
1ation when tﬁe agamic rituals were being introduce
into the Védic school.9

.1.%. Groups of Kgama-s:

The Egama-s or Tantras are grouped into three
varieties. Saiva, Vaigpava and Sakta. Those which
accept éiva as Supreme and deal mainly with the worship
of Siva and his retinue are called §aiva-§gamgs. Those

] which state Vigpu as Supreme are Vaigpava agamas and
those which describe the Szkti or the Goddess as Su#reme

— - 10
are called Sakta agamas,

1.k.1, Saiva Agamas:

The Saiva Egamas are four fold, Saivam, Pasu-
patam, Somam and lagulam.

Qe o §e T ) |
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The first one is of two kinds, Kasmir Saiva and

TV e B ol o g : : | :
Siddhanta Saiva, Kasmir Saivism is mainly followed in

/¢



North India. Siddhanta Saivism is in vogue in South

India. There are twenty-eight basic texts (mﬁlagama—s),

each of them having some supplements (upagama-s), the

total number of which is two hundred and seven. [Eer

14,2, Vaigpava Agama-s:

v

The Vaigpava agames are subdivided as Pancaratra

and Vaikhanasa. The agamas revealed by sage Vaikhanasas

to his disciples Bhpgu, Marici, Atri and Kaéyapa and

nended over by them to the world are Vaikhanasa agami§.

The Pancaratra agamas are three fold namely,

a) divya revealed directly by Lord Ngrayapa, such as

Sattvata Saphita, Peugkara Saphita and Jayakhya Saphita;

b) Munibhasita - spoken by the sages such as Bharadyaja

- -— , - - a - s
Saphita, Paramesvara Sapnita and Fadma Saphita and

———

¢) Aptamanuja prokta, written by men whose words are

. 1 ey = = :
trust-worthy. 3The tozal number of Pancaratra text so
fap movwn are enumertied =s two undred and ninteen or

fo hund red and twenty five but only a few are available.



1.4.3. Sakta Tantras:

The Sakta tantras are theoritically enumerated as

Sixty-four. They are grouped into two kinds Dakgipa and
R 14
Vama, right hand school and left hand school,

1.5. Name of the Agama-g:

The Sadgéiva, the Sakala form of the Supreme éiva

revealed in the first ten of the muilagama-s to ten Siva-s
_

[Prapavaéiva, ete] and as such they are called é&vabheda.

The later eighteen were revealeg to eighteen Rudra-s

(Anadirudra eted and as such they are called Rudrabheda.
-
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All these Egama-s are believed to have been

sprung forth from the five faces of the lord of Siva,

= - 16
namely, Sadyojata,’ Vamadeva, Aghora, Tatpurusa and Isana.

i Then the agama-s were taught by Siva-s or Rudra-s

. M . ‘ N
to gods by gods to sages and by sages to men and then

the line continues by tradition. The Tantraavatarapapalalin

Cchapter relating to revelation of tantra-s) each
Egama gives details of the Egama-s.and upEgéma-s, their
extent, teacher,“discipies, tradition etc.EEee—Appendix.

%. As this was oral tradition they were called §ruti,

Harita in his Dharmaéﬁstra explains in his first two

sutra-s that Sruti literature is of two kinds, Vedic

and Tantric. Kullﬁkabhapta in bis commentary on Manusmpti
_ 12

(11, 1] explains the same thing., So it seems even during

the Dharmasutra period, the school and tradition of agama

literature was known to Vedic school and they considered

this also as oral tradition.

1.€. General belief about the Agama-s having

Four Parts:

——

The canonical texts, mulagama-s and upagama~s are

consirered as having four pada-s (sections, Vidya, Kriya,



Yoga and Carra. The four sectiond involved are, vidya or

jana. (doctrine, philosophy), yoga, kriya (ritual) and  *

carya (discirline or rules of behaviour) - this according

to the so-ca’led 'descending' order, clear to the Tamil
school of S’ai'v’a Sid‘;dhgnta.js'l‘he representatives of this '
school are Indeed among the writers who most heavily
insist on t:z2 above sub-division of the agamas. For they
consider tus four i‘;ypes of corresponding teachings

(starting ©-om carya) to be successive steps towards ‘

the ultimate goal, which is liberation (mokga) supposedly

given by jnaza. Such is the opinion voiced for instance

by Devasenzaz=thi, following Tamil masters of the sixteen
19
century, znz many other authors of the same school

. i
Could be cizad who have expressed the same view,

We mus< mention separately a passage of the
suprabhecz - -ich occurs in its chanter on the 'decent ‘

°f scripturss' (Tentravatarapajala). The account

closely Zcll-ys the comron pattern, with this inter-
/hen we reach suprabheda itself (it is

the last <7 <he first ten agamas, which constitute

/e



the group called éivabbeda), we read that this text
is called suprabheda (of a good variety or having
!good division) on account of it being alone in showing

clearly the four sections from kriya to jhana.

o
32 e = guag 3w 120

Relating to the four pada-s in Kamikagamam, the text

says. :
AT R |
Wgﬁ@wﬁwum

1.6.1, Vidyapada-{Jhanapada]:

The Vidyapgda or jﬁanapada deals with philosophy

' . . 0 . ’
and defines the main three entities, pati, pasu and

-
pasa that is the supreme soul, the bondage and their

relation the cosmic world.

QATTAY T TR 3T ShATieTeraa |
shterrY wrgTt BTy o s 122

The number of worlds (bhuvana) differ in different

agema-s, tne creation the lords of the worlds, the seven

crores of mentras which.are liberwted apu-s (souls) half

/&
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of them remaining still without any action, just
enjoying the Supreme bliss and the other half
helping the souls in bondage to obtain liberation,

the five kala-s, the pure and impure tattva-s, the

———

six-fold path (adhvan) and the five-fold action of

diva for the benefit of soul in bondage. Being tied

up by these strings the jiva-s called pasu-s do not
know the nature of the lord and hence not in Sapsara.
The knowledge of the Lord is only through his
blessings . It is for ..... attaining his blessings that
we must follow the éaivagamars and act according to

23

them,

1.6,2. Kriyapadas:

The Kriyapeca deals with rituals starting from the

selection of site upto the constructien of the temple.

Q
The materials to be collected for the construction of

tre building as well as idols, the rituals dealing with
consecration of temples and'idols, the rituals to be
conCucted daily, oecasionally and yearly, 3pecial ana
€Xpiation céremonies. ITune detailed construction of

2L

’ Uit
ant imag€s ure described in Silpasastra-s.

Cemples

g3
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Some details are given in agama-s whenever some ritual
is necessarye. Personal rituals of the devotees are also

explained in this section,

1.6.3. Yogapada: :

The Yogapada deals with purification of the nagi-s,

. . . o . — €
the eight, seven or siX accessories of yogic path (yoganga)

and movement of soul in the paths called arciradi or

dhumadi etc., aid also the details of six cakra-s. The

[

yoga system prescribed in agama-s has rmuch difference

with the Yogasastra or Patanjali and as such is called
—e i

éaivayoga.

e o

1.6+, Caryapadas

——— e s

The Caryapada deals with econvention, rules and

- —

. ) g o ¢ .
resulations to be followed by the followers of the Saiva
3 3

schonl, the different higher stages that covld be attained

by regular practice and initiation, the dutles of the

teacher (acarya), the high priest (sacdhaka), the putraka

———— — e e

(who tas a higher initiation) and the samayin, tne

- ———

follower of convention of tne school, who obtains the

rirst initiation.
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Relating to the four pada-s in each agama in the

texts available, we find mainly the kriyapada, mostly

because this was the most important portion needed by

priests for their practices,and manuscripts of this

26
portion seem to have been specially guarded.

Amongst the rare works which are available with

their four pada-s, we may note two mulagama-s, supra-

bheda and kirapa and two upagama—s, mrgendra and mataﬂga-

pErameévara, the last two being available with commén-

—

taries and being profusely quoted by authors of Paddhatis

as great authority.

In some agama-s it seems that portions of other

pada-s, have been mixed with the ‘kriyapada which is

generally the best preservéd as we have seen. It must be

told however that even in the kriyapada-s some portion

S-éms o have been lost due to the dzcay of a manus-

¢ripts and due to the carelessness of the priests who

¥eDs gaaniing them more ar less secretly without knowing

i) - V % , 5 5
HOW TO presarve them, Thus after 30 many decades, we are

19T in a position to state in which form the original
8

O
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Egama-s with four pada-s came down from teacher to

disciple in tradition. There are even different

.versions of the same text like - Kamikagama or Karap-

" agama.

1.7 The Eighteen main Paddhatis:

Apart from those significant texts which had

been revealed by éiva himself, the éaivagama literature

comprises the eighteen main paddhatis attributed to main

teacher in this line, such as Durvasa, Sadyojyoti,

Ugrajyoti, Ramakapgar, Vidyakap@ar, Nilakap@ar, Somaéambu,

- Sa ’ ’ ~— ’ ’,
Isanasambhu, Braomasambhu, Jnanasambhu, Hrdayasivan,

- ’ N ’. ’. -Aa ’,
Vairagyasivan, Trilocanasivan, Varunasivan, Isvarasivan,

———

’ - r— P ,
Aghorasivan, Vamadeva and Isanasiva. The Somasambhu

paddhati is called Kriyakapdakrsmavali. Aghorasiva

paddhati, is named Kriyakramadyotika. In addition to

——

these there exist many more paduaati's commentaries,
works on ritual or philosophy and numerous hand books
and notes by learned pri-sts.

;-
1.8. The Templzs and Siaivagamas:

It seems that in ancient times each agama was

: : s
"
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connected with a special temple, For example, as per

.tradition the Naparaja‘temple at Chidambaram followed

’ = = 27
Makupagama and Vaidyesvara temple Vatulagama and so on.

But all these temples have been renovated perlodically

P
'

and it is not sure as to whether they followed the

t—8

Texts of éaivagama-s have been abridged and
revised so man; times and as a result at present we
rind atleast three versions of Kamikagama, the main
agama which is traditionally handed over to us mostly
followed in praptice. Further the authors of paddhatis
who were great masters, after consulting all the Egamas
preépared some standard texts which became the basic
texts in relation to all the rituals and other things
pertaining to temples and to its followers. The last of

Py

2 1 ’. L.} =~ ’- -
these masters are Aghorasiva ang Isana31vacarya whose

—

paddhati's are being followed practically now for all
d 29

Saivite rituals.

T.9. The Saivite rituals and an acarya (Priest):

————

————————— e e, ——

AN acarya (priest) must move physically within

the temple during the courss of worship and he is centred

Y

/20



more around the main deity. Their movements.are in

formed by the same logic of emission and reabsorption
which governs the more static dispositions of divine
\ 30

principles stationed within the temple complex.

The temple, as we have seen is an emanated
structure unfolding from its centre and -space within
the templs is organised as a concentric hierarchy with
the most exalated area located at or nearest to the

3 ‘ .
centre. To approach the presiding deity Siva, the
worship necessarily begins outside the temple walls

and gradually approaches thé inner sanctum moving from

the periphery to the centre of the ritual space.

Not everyone can accomplish this approach. Only
! c o i . &£ 5
those person who are gualified, within the Saiva

hierarchy of spiritual attainment may enter the most

32
saCred sunctum of temple.

Tae agamas make specific provisions concerning

W10 may and may not perform temple worship on behalf

§
]
3
24
3
E_
gi

of othars. Worsiip on behalf of others must always be

. J e o — Vd
aone by a Szivz brahmapna. 4 pious adisaiva bast among




{ 2
the brahmagpas does worship regularly, but if others
perform worship other than for their own behalf the

worshipper will be destroyed.

el g FermmRie st
aﬁgﬁm@ﬁ’ﬁaﬁ?ml
ﬁﬁq&'ﬁmﬁgmﬁamvﬁmn%

One criterion ig that of birth & priest must pe born

as a brahmin and moreover in one of the five adiéaiva
———
d rd
(primary Saiva) or Saiva-brahmans clans. Other brahmins

are disqualified. i i aearyatal

rogagot j e 5:

1.10, Tne initiation Ritual necessary for priestly
____‘__~_____~‘___m_,_____~__,_____.~,_____
competence: ‘ °

e

=9 only must a priest [an &carya] be born in

e nrgrer oralmanic clan, but he must also be qualifieq

1 - Berd 2 . OO
VLY 2 member of the Saivy comaunity who has

UlCesone byty liberating initiatinn (nirvapadikga)
S :
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and & priestly anointment [acaryabhigeka] may act

suitably as temple priest, worshiping on behalf of

the community.

Ko strain attaches to worship undertaken for
otner's benefit that is offered by an intelligent

éaiva—bréhmapa who has received initiation and anoint-

ment, since he will be obedient to the order of Siva.

Rradrfue Rafamer fwm: |
TR T 7 T 134

An acarya initiated member of Saiva community,
whether house-holder, ascetic or priest should perform

nityapuja [the basic qualification]. Samayadiksa, the

tgeneral initiation' that confers according to most

aceounts, tne competencs to perform worship on one's

oun benalf [atmartnapujas which stands in addition.

- e Lo . R A

For muny Saiva house holders that is sufficient. A
temple rriest who is responsible :or offering worshiy
on behif of oihers [par=rthapuja], however, must

e e e e o e et

i
{
:
é underso sdditional ritusl preparation, a '1iberating
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1n1t1at10n' [nlrvapadlkﬁaJ and then g Priestly anoint.

'ment [acaryabhigeka).

Secondly, an Ecarya has to be 3 male. The perfop.

SRR e e ol - Y

mance of nityapaja, both public’ and Private, restricts

and makes only males eligible tq receive the geéneral

inltla.tlon 'with seed (sabija) that enab

les one to
—_—

offer worship oneself and verfornm Initiation Wwith seeq.
T.is binds one to the common code of conduct, The samaya-
carya for those not capable of reéceiving thig initiation

nd
perform 1n1t1at10n without seed (nlrleaq[do not offer

———

the common code of conduct,

TR § T TR o
fRefior st awamTE R |95

The initiation ritual necessary for pPriestly

‘ . ) . . MmGlagamg-s
Competence will be described in tne.aexe:ééagéf? of
’ " _— -

Q..

oalvagamadiksavidhi vith brief notes,
—_—

———————— —

ARG e
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